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The organ of the Caste Annihilation Movement in English, the 
“Caste Annihilation”, is published after a gap of almost five 
years. During this period our country has gone through 
unprecedented developments. The RSS parivar with 
majoritarian Hindutva, Manuvadi ideology as its theoretical 
base was consolidating its corporate fascist control of Indian 
polity very fast under Modi rule. Especially, after consecutive 
victory in 2019 Lok Sabha elections with increased majority, 
it has passed the Citizenship Amendment Act (CAA), 
communalizing the citizenship right, and scrapped Article 370 
of the Constitution, reducing the only Muslim majority state 
in the country in to two Union Territories, throwing the 
citizens of Kashmir in to conditions of an open jail, spreading 
Islamophobia. Using Covid19 pandemic as a cover, it is 
suppressing all opposition forces, privatizing the remaining 
PSUs also including the Railways, intensifying corporatization 
of the agrarian sector, commercializing the education and 
healthcare, making tens of millions jobless, impoverishing the 
increasing number of workers and rural and urban poor. All 
democratic institutions, judiciary, state apparatus are 
saffronized. People are forced to live under a state of fascist 
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terror.

It is history that when the drafting of the Constitution for 
India was started, RSS had stated in its organ, Organizer, that 
Manusmrithi should be adopted as the Costitution. RSS 
agenda is to transform India in to a Hindurashtra with 
Manusmrithi as its constitution. That is, RSS is for 
perpetuating the Varna system, and the present caste divisions 
based on it. It means, it wants to perpetuate caste system and 
women’s subjugation for ever. This is reflected in each and 
every step taken by the Modi rule in all fields.  The whole 
burden of the economic crisis and problems from the 
pandemic are thrown to the back of the impoverished masses, 
mostly Dalits and Adivasis, (SCs and STs) who constitute 24% 
of the population, and other most backward castes, 
fisherpeoples, minorities etc, who constitute 40% of the 
population. As a result, their economic plight has 
unprecedentedly worsened. Along with this, they, especially 
women and children, are subjected to increasing attacks from 
the RSS parivar, who gets full protection from the saffronized 
state apparatus. If during the land reforms in the 1950s and 
1960s, in spite of the fact the Dalits, Adivasis and most 
backward castes were the real tillers of the land, once again 
they were kept away from land ownership, allotting only small 
housing plots to them. As the capitalist mode of production 
became the dominating trend in the agrarian sector from the 
1960s, the land accumulation went on increasing. With the 
beginning of corporatization, more of the poor peasants and 
marginal farmers lost their land. Under modern, increasingly 
mechanized agricultural system, they went on losing 
agriculture linked jobs.  For the last 3-4 decades, in most of 
the states, the Dalits, Adivasis and most backward castes and 
other landless sections were forced to migrate to urban areas 
and industrial centers. Their number is more than 40 crores, 
and they constitute vast majority  of the casual/contract 
workers. 

These down trodden sections under the caste system are the 
real new proletariat.  They can become the most advanced 
revolutionary section if they  are organized and politicized for 
socio-cultural emancipation and economic liberation. But the 
traditional left never addressed the issue of caste annihilation 
and politicization of them. So, led by the educated sections 
from among them, they first became vote banks for the ruling 
class parties, and then getting assimilated by the 
Sanskritization drive of the RSS parivar based on its tactic of 
diverting attention from cardinal issue like caste annihilation 
by talking about caste identity and social harmony.  In this 
way, from 1980s the Hindutva forces could win over many of 
the Dalit leaders who came under Neo-Brahmanical influence 
and their organizations/parties to BJP fold. It is in continuation 
to converting many Dalits and Adivasis as their foot soldiers 
in a planned way during the Ratha Yatra led by Advani, in the 
demolition of the Babri Masjid, in Kandhermal l killings, during 
2002 Ahmedabad pogrom etc. If the middle castes’ parties 
used “social engineering “ based on caste based alliance to 
come to power in many North Indian states and influence the 
ruling class politics following the publication of Mandal 
Commission Report, overcoming this challenge through 
increasing Sanskritization of all castes and using a new brand 
of “social engineering”, the RSS parivar promoted many 
sub-caste, Ati-dalit leaders to help them to win the Lok Sabha 
elections of 2019 with an increased majority. Even in UP 
where they faced the formidable alliance of Yadav based 
Samajvadi Party and Jadhav based BSP, BJP could win, by 
getting the support of most down trodden and exploited 
sections of people through an above class assimilation using  
Hindutvization, Sanskritization, neo-Brahmanization process, 

along with   using saffron brand of identity politics and social 
engineering. The class formation and class division among the 
Dalits, Adivasis, and most backward castes are also effectively 
used to strengthen this process.

As far as the communist movement is concerned though they 
could establish mas base among the most backward sections 
including the Dalits and Adivasis through the anti-feudal 
struggles in many parts of the country, including historic  
Telengana and Tebhaga movements, as they did not address 
the question of caste annihilation along with this. So, with the 
emergence of new generation leaders like Kansiram, during 
the post-Ambedkar decades,  who vigorously spread 
anti-communist feelings among the Dalits, influenced by the 
identity politics, they started moving away from the main 
stream communist parties.  The socialist stream had already 
disintegrated to many trends, with some of them joining the 
BJP alliance. Though the Naxalbari Uprising , which broke out 
fighting against revisionist positions of the main stream 
communist parties, could enthuse tens of millions of Dalits 
and Adivasis in many areas and later inspired the Dalit Panther 
like initiatives, because of the influence of  sectarian, left 
adventurist positions, it also failed to address the theoretical, 
organizational and programmatic challenges necessary to 
overcome the long term influence of mechanical, class 
reductionist approaches.

The significance of the initiative taken to start the discussion 
on the question of caste annihilation in continuation to the 
contributions of the renaissance movement which swept 
through most of the regions from the middle of 1850s raising 
questions of rational thinking, democratization of the society 
based on the contributions of bourgeois democratic 
revolutions in the western countries, and the concrete 
questions of the oppressive caste system and women’s 
subordination based on Manusmrithi in Indian sub-continent, 
should be seen in this context. During these discussions, 
isssues like the class, caste relation and the question of 
carrying forward the caste annihilation movement and class 
struggle together also came up. Ambedkar’s contribution on 
the question of theory and practice of caste annihilation also 
came up for discussion. The Caste Annihilation Movement 
was launched in 2012 with a program and organizational 
approach based on the understanding already arrived at till 
then. It was decided that the discussions on the theoretical  
questions mentioned above and how to develop its practice 
shall be continued as part of the efforts to make it more 
broad based and effective.

The experience in our country, following the formation of 
CAM, especially after the corporate fascist Modi rule started, 
has underlined the correctness of the initiative we have taken. 
Now the challenge before us is to go on developing our 
theoretical understanding,  as well as the appropriate forms of 
struggle to accomplish it. When the neo-fascist forces are 
promoted all over the world and in our country also in order 
to help perpetuation of the crisis-ridden capitalist-imperialist 
system  which has reached the highest levels of barbarous 
plunder of human labour and nature, using the majoritarian 
Hindutvs, Manuvadi base, the importance of CAM has 
increased manifold to strengthen the anti-fascist movement 
and to fight for an alternative..

We appeal to all secular democratic and revolutionary left 
forces, along with the Dalit, Adivasi, most backward caste 
organizations to join hands to take the CAM forward in order 
to strengthen the anti-fascist movement in the country with 
the orientation of democratization of the society, and realizing 
a casteless , secular, democratic society with social justice.



The relation between Ambedkar and the Communists is 
tortuous one. It is a difficult task for research scholars to bring 
out all details. And at the same time, it is disappointing and 
frustrating for the activists and for the persons desirous of 
convergence between the two. 

 We know that both the  movements were moving parallel to 
one another and there were few occasions where they 
corresponded  with each other.  During Dr. Ambedkar's  life 
time and during post Ambedkar period, there is complete lack 
of conciliation. Let us try to examine and analyse and find out 
the reasons for this untoward, lack of conciliation. 

For sake of study, let us divide the history  of these movements 
into five phases ranging between 1920 to 1964. During these 
five phases, these movements sprang up, flourished and 
collapsed. 

1) The phase comprises from 2019 to 1929,

2) The second phase consists of 1930 to 1933,

3) The third phase is from 1934 to 1939, 

4) The fourth phase starts from 1940 to 1947 and

5) The last phase i.e. the fifth Phase begins from 1948 and ands 
in 1964.

Before we go to the first phase we will have a brief review of 
the antecedents which go  into the making of these movements.

1) The Indian National Congress was founded in 1885 and the 
Muslims began opposing the Congress since 1904 and the 

RELATION BETWEEN
AMBEDKAR AND The MARXISTS.
Uttam Jagirdar 

Muslim League was formed in 1906.  In the same year of 1906 in 
Maharashtra, Maharshi Vitthal Ramji Shinde founded Depressed 
Classes Mission to impart education to Dalits and to work 
against untouchability on national level. 

2)  In 1909 the Indian Council Act was passed which is also 
known as Morley Minto Reforms.  These reforms were 
intended to placate the moderates in the Congress and because 
of  this Act,  seperate electorates were allowed to  Muslims and 
Anglo-Indians on the basis of religion. The dalits were ignored.

The Indian Council Act, 1909 allowed representatives to be 
elected by landlords, traders, industrialists, universities, 
organisations and other local bodies.

3)  Under the conservative leadership of  B. G. Tilak in 1916 the 
Congress put in to effect the  Lucknow Pact to concede 
Muslims representation in various  legislatures.

4)  In 1916 Dr. Ambedkar wrote his  paper "Castes in India" 
when he was 25 years old and in that paper he stated, " castes 
are closed classes". and in 1917 he came back to India and 
joined services of Maharaja of Baroda according to scholarship 
contract, but soon he returned to Bombay due to ill treatment 
on account of caste discrimination .

At this time,  the Congress leadership was in the hands of B G 
Tilak and upper caste people who were dogmatically religious 
and averse to social reforms.  The leadership wanted to lead the 
movement on the basis of religion and superstitions. Tilak 
organised  " Gorakshan Samitis" and started celebrating Ganesh 
festival and Shivaji jayanti publically and this led  Muslims to 



defect from Congress.

5)  Montague, the Secretary of State for India, in August 1917 
declared that the Indians would be granted political rights in 
installments so as to develop autonomous bodies in India. 

  The Indians were  to be given political rights in ratio of their 
percentage in population and this activated the Congress to 
woo 18% dalits and the Congress passed in its annual session 
the first resolution to ameliorate the conditions of the dalits. 
The Congress was founded   in 1885 and after 32 years it 
passed its first resolution regarding Dalits. 

6) In 1917, October Revolution took place in  Russia and 
several splinter Marxist groups sprang up in Mumbai,  Kolkata, 
Madras and Lahore and they began working  among peasants 
and workers.

7) In 1918, Ambedkar got appointed as professor of political 
economy in Sydenham College of Commerce and Economics in 
Mumbai and Gandhiji, in Gujarat, was canvassing for recruitment 
to British army.  At this time, the communists were in infant 
stage. 

8) On  23rd and 24th March in 1918, Maharshi Shinde had 
organised a two-day  conference under the banner of the 
Depressed Classes Miission and under the chairmanship of 
Maharaja Sayajirao Gaikwad. The conference, on second day, 
passed a resolution that the participants would not practice 
untouchability in personal life. About 380 leaders signed the 
resolution, but Tilak refused to sign the same.

9) In 1919, Lenin formed Third International and appeal to 
colonial people to oppose imperialism.  The Indian Communists 
thought that the Congress was the main anti-imperialist force 
and they supported the Congress, instead of working  
independent of the Congress.

10)  In consonance with the declaration of Montague, the 
Southborough  Committee visited India in January 1919 and 
Doctor Ambedkar gave his testimony before the Southborough 
Committee, demanding representation to dalits in proportion of 
their population, right to vote and separate electorates.

Finally the untouchables got 22 seats.

 We know that both the  movements were parallel to one 
another and there were few occasions where they  
corresponded  with each other.  During Dr. Ambedkar's  
lifetime and during post Ambedkar period there is complete 
lack of conciliation. Let us try  to examine and analyse this 
untoward lack of conciliation. 

(8) In 1929,  AITUC had its session at Nagpur presided by 
Subhash Chandra Bose. Comrade V.S. Deshpande stated that 
AITUC aimed at working for a Socialist  Republic. Demands 
were made for 8 hours day, minimum wages Rupees 45, free 
primary education to all, no tax on farmers land, full 
Independence (Purna Swaraj) to India and all power to peasants 
and workers.  There was no single demand or resolution for 
untouchables.

In 1929, the First Session of the Workers-Peasants Party was 
held. Class struggle was emphasized and abolition of ownership 
of land without compensation was demanded. No cognizance 
taken of untouchability.

On 8 March, 1929,  Bhagat Singh and Batukeshwar Dutt threw 
bomb in Central Assembly Hall, New Delhi.

In 1929, March, Dange, Muzaffar Ahmad, P C Joshi,  Adhikari, 
Joglekar, Mirajkar and others were arrested in Meerut 
Conspiracy Case.

(9)   In 1929, Bombay mill workers went on strike for six 

months under  Girni Kamgar Union. The  established union was 
Girni Kamgar Mahamandal but in 1928, communists defected 
from this union and  formed Girni Kamgar Union and gave call 
for strike. Communists sought help of Babasaheb Ambedkar and 
conceded to his demands to open mills departments where 
lucrative  jobs were available only to upper caste  workers, but 
they were not willing to give access to dalits workers to these 
departments, and were not willing to work under the dalit 
makadam.  This strike was against wage reduction, work 
conditions and retrenchment due to three loom system. Under 
three loom system one worker was supposed to handle three 
looms.

 When the communists gave a call to mill workers in 1929 again 
for strike, Babasaheb was opposed to it as he viewed that the 
strike was not for the betterment of workers. The previous 
strike was detrimental to workers as they were landed deep in 
debt to money- lenders and the condition of  dalit workers was 
more  precarious.

(10)  After Mahad Satyagraha in 1927,  Ambedkar, along with 
Narayan Nagu Patil, Shyamrao Parulekar, Nanasaheb Tipnis ( all 
caste Hindus )started  holding peasants' conferences to organise 
them against Khoti system.

 On 13th April 1929:  Second Session of Ratnagiri Peasants 
Conference was held which was thickly  attended by Kunbi, 
Agri, Maratha, Koli, Bhandari, muslim, adivasi and dalit landless 
peasants and  labourers. Their demands were:

1) Abolish Khoti system and forced labour; and

2) Give land to tenants. 

In this Conference sprushya  and asprushya landless peasants 
and labourers had meals together in one row without caste 
discrimination.

In Mumbai  working class movement was very strong, but it was 
not free from caste discrimination, and viewed against this 
backdrop, the unity of asprushya and sprushya  farmers under 
Ambedkar was noteworthy.

As stated above, in 1929,  on, or about, 23rd  March, prominent 
communist leaders were  arrested in  Meerut Conspiracy Case; 
and the case was decided in 1933 with  punishment of 
transportation for varying terms and the Communist Party was 
banned from 1934 to 1938.

In 1929,   the first session of  the Workers and Peasants  Party 
was  held.  Class struggle was emphasized and abolition of 
private ownership in land without compensation was demanded, 
but the problems of untouchables were not even discussed. 

Phase second (1930 to 1933)
(1)  on 2nd March 1930 Satyagraha for temple entry in Kalaram 
Mandir was launched and it went  on upto 1935. In the same 
year on 12th March 1930 Gandhiji launched Civil Disobedience 
Movement and it ended on 6 April 1930. Communists  
participated in it and  several noted communist such as EMS 
Numboodripad got arrested in this movement, but the 
prolonged dalit Satyagraha for temple entry was ignored 
altogether.

During this period,  on large scale, people got mobilized on 
caste lines to get the maximum/biggest  slice of impending 
independence. Dalits too were struggling for their political 
rights. But, though the battle of dalits for their  political, human 
rights was a  part of people's democratic revolution, it was 
altogether ignored and was not taken into consideration by the 
then communists.;

(2)In 1930,  the First Round Table Conference was held in 



London where Doctor Ambedkar fought vehemently for the 
political rights of dalits and demanded  adult suffrage and 
separate electorates. Both, Congress and Communists, 
boycotted the Round Table Conference.

(3) The Second Round Table Conference was called in 1931 but 
for want of common understanding no accord was reached 
because of Gandhiji's stiff opposition to seperate electorates to 
dalits. All the delegates gave final authority to British Premier 
Ramsay McDonald to take decision. 

On 17 August 1932,  McDonald declared his decision which is 
known as Communal Award and the untouchables got separate 
electorates. Gandhiji did not accept this award and went on 
hunger strike on 26 September which ended on 6 September 
1932 by effecting Poona pact.

 Communal  Award had granted  70 reserved seats and Poona  
Pact, denying separate electorates, gave 148 reserved seats, to 
be elected by untouchables along with general public.

The Third Round Table Conference was held in 
1933. 
(4)  At this time,  most of the prominent communists leaders 
were incarcerated in Meerut Conspiracy Case and 28 of them 
made a joint statement before the court, opposing separate 
electorates to dalits and dubbed dalit movement as scheming  
mechanism of British imperialism to divide Indian masses.

 Thus right from 1920 to 1930, for a period of one decade the 
communist movement remained averse to dalits.

(5)  The Poona Pact was the great happening in the annals of 
India's history which shaped the modern India's polity  but the 
communists had shut their eyes toward this happening. 

During Poona Pact the dalits had rallied themselves around 
three organisations. One of them was the "Depressed Caste 
Association", linked with the Hinu Maha Sabha. The second one 
was " Depressed Caste League" under the Congress which was 
also called "Harijan League"and the third one i.e. " The 
Depressed Classes Federation" was headed by Babasaheb.

The communists did not have any mass organisation to work 
among dalits and they did not utilise any existing organisation to 
influence dalits. The dalits were a neglected lot.

EMS Namboodripad later on wrote that Poona Pact was a great 
blow to the freedom movement.

Third phase(1934 to 1939):
The third phase comprises a period from 1934 to 1939.

(1) In 1934 the comrades arrested in the Meerut conspiracy 
case were released and the British Government inflicted ban on 
the CPI. Hence the communists started working under the 
umbrella of Congress Socialist Party within Congress.

(2) In 1935, 7th Communist International was held. The Indian 
representative Com. S.S. Mirajkar and Com. S.V Deshpande 
were arrested in Rangoon while they were travelling to attend 
the Communist International.

In this International, Dimitrov put forth his thesis on fighting 
against fascism, and stated that the communists should lead the 
struggle against fascism in advanced capitalist countries and 
Indian communists should participate in organisation under the 
Congress to fight against fascism.

(3) Under the leadership of N.G. Ranga in Andhra, Sahajanand 
Saraswati in Bihar, Indulal Yaduik in Gujrat, communists were 
active in peasants movement and with the cooperation of these 
leaders, the communists founded, "Akhil Bharatiya Kisan Sabha" 
in 1936. The Congress held that the farmers could be members 

of the Congress, but they should not form independent 
organisation of peasants.

(4) In1936 the communists also formed the All India Students 
Federation (AISF) 

(5) In the month of October of 1935, Ambedkar, in Yeola 
conference, announced that he would leave Hindu religion to 
accept another one. This caused sharp criticism against 
Ambedkar.

Babasaheb published his celebrated book, 'Annihilation of Caste' 
and proposed programme to loosen ill effects of casteism. He 
suggested that :-

 [1] People's faith in religious books is to be uprooted as caste 
system is based on religion;

 [2] Shastras, Puranas should be banned by laws;

[3] Priests should be given licenses to practice rituals after 
succeeding in examinations; hence the priesthood would not 
depend on birth;

[4] No grants would be allowed to Priests class. They should be 
held as government servants to be paid by government, and be 
prohibited from charging people for their services.

[5] The number of priests be limited in ratio of the population.

(6) In 1936, Babasaheb in the month of August launched his 
political party, Independent Labour Party. Ambedkar brought 
like- minded persons together from sprushya and asprushya 
sections of the society and showed understanding of broad level 
unity in politics.

In the manifesto of the Independent Labour Party, the following 
demands were made -

To form Land Mortgage Banks, Credit Societies and 
sale-purchase societies for agriculture produce to safeguard the 
interest of peasants.

Fragmentation of agricultural land does not facilitate 
modernization of agriculture and capital investment. So excess 
labour involved in agriculture should be absorbed in other 
industries.

To try to increase agriculture produce, To set up new 
industries based on the production of raw material, To start 
new industries and revive sick industries.

To disseminate technical knowledge
For public welfare, the government should undertake ownership 
and management of new enterprises.

To improve, change or destroy the economic system which is 
not beneficial to the people.

To effect new laws to protect tenants and farmers from 
landlords.

To fix minimum wages for minimum standard of living for 
farmers and workers.

Matters such as retrenchment of workers; working hours, 
increment in salary etc. should be bought under government 
control.

Safeguard measures such as pension in old age, bonus, paid 
leave, due wages, etc. must be available to workers.

Public works and settlements for landless peasants and 
unemployed people must be undertaken by the government.

Laws should be made for debt relief and protection from money 
lenders.

Rent control laws be made for middle class people living in 



industrial cities.

To attempt to improve system of land-cess

(7) The Independent Labour Party was ardent supporter of 
Social reforms. It demanded :-

i.       Protection to the reformers against boycott and ostracism 
by the bigot people.

ii.      Stringent punishment to be imposed upon the bigoted 
peope when they try to deprive individuals of their liberty given 
by law.

iii.    To bring religious institutions under government control to 
avoid misuse of funds and remainder fund be utilised on 
education.

iv.      Welfare schemes be worked out for beggars and 
destitutes.

v.    Villages be constructed on the pattern of town planning 
schemes and good housing be provided to rural people to 
improve their health.

vi.     To uplift thinking of rural people, they should be provided 

with public libraries, community halls, radio and mobile cinema 
house.

(8) Independent labour party laid much stress on public 
education. The party demanded:- 

i.    Free and compulsory education to all;

ii.   Propagation and dissemination of adult education;

iii.  Government grants to educationally backward people to 
have higher education in country and abroad;

iv.  Formation of universities in Bombay presidency to 
reorganise education system;

v.  To do away with the examination system which abuses the 
labour and intellect of students;

vi.  The ILP also demanded the representation of all castes in 
administration in order to avoid monopoly of few castes and 
demanded seperation of judiciary from execution department.

vii.  During the period of 1937 to 1939 the ILP played a crucial 
and dominating role in constitutional politics against capitalism 
and caste system.

Mahatma Jyotiba Phule



(9) In 1937 elections to Bombay Legislative Council were 
announced under Government of India Act, 1935.

Ambedkar  fielded six sprushya candidates contest election on 
the tickets of ILP.

C.T. Randive (Brother of Com. B.T. Randive )

Anant Chitre,  

Shamrao Parulekar, 

Surbanana Tipnis,

 V.T. Gadkari and,

 B.V Pradhan  were the six sprushya candidates of ILP.

Gadkari got elected from Pune East Constituency; from 
Ratnagiri Com. Shyamrao Parulekar and from North Ratnagiri 
Anantrao Chitre got elected. On reserved seats 11 candidates, 
including Ambedkar got elected. Thus, ILP emerged as dominant 
and bigger opposition party in Bombay Legislative Council.

The Communist party was banned at this time. So, they  could 
not contest election, But few pro-Marxist persons got elected 
on the tickets of the ILP and after dissolution of ILP in 1942, 
they defected to CPI along with few dalits activists of ILP. All 
the same Ambedkar maintained cordial relations with them.

(10) Khoti Bill

On 17th November 1937 Ambedkar introduced Khoti Bill in 
Bombay Legislative Council.

The Khoti system was remnant of zamindari system and it was 
prevalent in Ratnagiri, Colaba and Thane districts. Farmers 
were tenants of Khoti, and Khots used to pay land tax to the 
British Government and there was no restriction on these 
Khots as to what extent they were to collect tax from their 
tenants. These Khots were Brahmins, Marathas, Kayasthas and 
Muslims and their tenants were mostly Kunabis, Maratha, Agris, 
Kolis, Bhandaris and some other OBCs and few Mahars. Since 
1927, Ambedkar's colleagues had been working on the Khoti 
question. Among them were Com. R.B. More, Com. Anant 
Chitre and Nanasaheb Patil.

That Khoti be abolished; Government should pay compensation 
to Khots and lands be alloted to the tenants on the basis of 
ryotwari were the provisions of the Bill.

To support this bill , a mammoth morcha of about 20,000 
farmers reached Mumbai on  Legislative Council of Bombay  on 
10th January 1938. The farmers in morcha carried red flags in 
their hand as the Red Flag was the flag of the  ILP and they 
were shouting slogans, "Victory to Ambedkar", "Long live unity 
of working people", etc.

Though the Communist party was banned at this time the 
communists had extended their support to the Khoti bill and 
along with Dr. Ambedkar, Com. B.R. More, Com. Lalaji Pendse 
and Com. S.S. Mirajkar addressed this morcha.

While addressing this Morcha, Dr. Ambedkar said, "The 
philosophy of Marx seems closer to us" and advised dalits and 

other peasants to read the Communist Manifesto.

(11) Mahar Vatan bill ( on 17th September 1937 )

In 1937, Babasaheb, on behalf of the ILP, introduced Mahar 
Vatan Bill in Bombay Legislative Council but he was compelled 
to withdraw the same because of stiff opposition of government 
and members of legislative councils. Later on the said bill was 
passed in 1959 after the death of Ambedkar.

(12) Bombay Industrial Relations Act, 1938

In 1938 during the tenure of Congress cabinet, the government 
brought forward amendment bill to effect amendments in the 
Act of Industrial relations.

In the old 1934 Act, it was provided that an arbitrator could be 
appointed if both the parties i.e. the owners and the workers 
wanted  to have talks for conciliation. After the amendment 
strike was not allowed for one year. After that workers could 
go on strike if they did not accept work conditions. But notice 
to the government before strike was pre-condition. On 
receiving such notice, Labour commissioner was to appoint 
arbitrator and to initiate talks for conciliation. These 
conciliation talks could go up to four months and twenty five 
days. If the talks proved infructuous, the workers could go on 
strike after 2 months of the infructuous talk. If workers did not 
resort to strike after two months, it would be presumed that 
they accepted work conditions.

In these talks of conciliation, only recognized unions could 
participate. The union which had 20% membership and approval 
of management was the representative union of first grade. The 
representative union of second type was the union which had 
more than 50% workers as members and to resort to strike 
without using mechanism of talks for conciliation was made an 
offence.

Only a puppet Union could get approval of owner of industry. It 
was almost difficult for any union to get more than 50% 
membership in any industry.

In our country, to break contract is not a crime, It is a civil 
violation of law. To compel a person against his will is to 
enslave him.

The ILP opposed this Act in legislative council and organized a 
strike against it with help of communists. Both Ambedkar and 
the communists through AITUC led more than one lakh 
workers in this strike.

(13) Separate workers Union of Untouchables in 1938.

i. On 12th and 13th February in 1938 a conference of the 
untouchable railway workers was held at Manmad under 
Babasaheb

In G.I.P (Great Indian Peninsula) Railway the untouchable 
workers had problems of entry in employment, increment in 
salary, promotions and quarters for residence.

The communists objected to this, saying Ambedkar was trying 
to divide working class movement on caste lines.

The flag of ILP  was red 
and its membership was 
open to persons of all 
castes and religion.



ii.  In 1939 Ambedkar was trying to unite sprushya and 
asprushya peasants together against Khoti system and 
money-lending and workers against anti-labour legislation of  
the Congress and in 1939 the communists helped Subhash Babu 
become the president of the Congress by defeating Pattabhi 
Sitaramayya, a nominee of Gandhiji.

iii.  In 1939 second world war broke out and all the congress 
ministries resigned. The communists organised workers strike 
against war in Bombay in 1939. (To follow)

Fourth Phase (1940-1947 )
(1) On 8th August 1942,  Gandhiji launched "Quit India 
movement."  Dr.  Ambedkar replied to  this saying, " not quit 
India, newIndia is important. New India without  discrimination,  
without old structure of society was desirable”. 

The communists did not support Quit India Movement.  The 
communists held that character of War changed as Germany 
invaded Soviet Union and the War became People's War and  
Soviet Union must be saved. 

The communists  propagated that the Congress should form 
national government  with Muslim League and people should 
strive to protect India by forming national government. 

As the CPI was banned at this time,  this policy was adopted in 
the session of All India Student Federation ( AISF) at Patna and 
on 3rd  August 1942 the ban on the CPI was lifted.

Ambedkar did not respond to quit India call.  He thought that 
the war was against fascism and it was necessary to defeat 
fascism or else the dalits would never be able to hope for 
democratic right.

The communists  too felt that the war was against fascism.  All 
the same,  Ambedkar and communists  did not come together 
in this short interlude.

(2) In the month of  March 1942, Stafford  Cripps mission came 
to India to discuss with Indians the making of the Constitution 
and the formation of the Constituent Assembly.  The members 
elected on legislative assembly were going to be the members 
of the Constituent Assembly.

Babasaheb met the Mission and enquired as to what was the 
provision for the dalits  in the  prospective Constitution. The 
Mission told him that he was a labour leader and had no right to 
speak on dalit question. He could raise dalit related issues only 
through some caste organisation.

Issues 
Hence Babasaheb felt it necessity to form an independent dalit 
organization, and in  July 1942 at Nagpur All India Scheduled 
Caste Federation ( SCF) was founded.

In 1946, the Scheduled Caste Federation fared very badly in 
elections. 

In 1947 Ambedkar submitted draft  Constitution to the 
Constituent  Assembly as  he could not get access to the 
Assembly for defeat of the SCF. The same draft is known as " 
State and Minorities " in which he advanced his ideas of state 
socialism. Dr Ambedkar got elected to Constituent Assembly 
from Bengal and got appointed as the Chairman of the Drafting 
Committee.

Fifth Phase ( 1947 to 
(1) The first elections in independent India were announced in  
1951-52 and the communists were more eager to have 
electoral pact with Dr.  Ambedkar but  Babasaheb had pact  
with  the socialists. 

Ambedkar contested from Mumbai North Central constituency.  
The candidate of the  Congress, Mr. Gandhi; Ashok Mehta of  
Socialist Party and Com. S A Dange of the  Communist Party 
contested from unreserved seat while Babasaheb was 
contesting on reserved seat against  the Congress nominee Mr. 
Kajarolkar. 

 Though the CPI had no electoral pact with Babasaheb, they had 
not fielded a candidate on reserve seat against Dr Ambedkar.

Dange and Mehta were defeated on  general seat and the 
Congress nominee Mr. Gandhi got elected. Babasaheb got 
defeated by Congress nominee Mr. Kajrolkar.

(2) During this phase the dalits waged struggle for land. 

B S Waghmare launched  land Satyagraha under the banner of 
the Scheduled Caste Federation  in Marathwada in which about 
1700 people went to jail. 

Again in byelection in Bhandara district in1954 Babasaheb and 
Ashok Mehta contested election. This time Mehta got elected 
and on the reserve seat Babasaheb was defeated by Mr Borkar, 
the Congress candidate.

In 1954  itself Ambedkar and communists came together and 
they won elections to  Akola Local Board  with thumping  
majority.

Ambedkar  got elected to Rajya Sabha with  the 
help of opposition, including  communists. 
In 1956 Ambedkar converted to Buddhism and died. 

(3) In 1957 elections, in Maharashtra, along with the CPI, the 
Socialist Party and the Peasants Workers Party,  the Scheduled 
Caste Federation was the  important constituent of Sampoorna 
Maharashtra Samiti.  Scheduled Caste Federation contested all 
the reserve seats  and also fought in some  unreserved 
constituencies.

In these elections the Scheduled Caste Federation won 13 seats 
in  Maharashtra assembly; five seats  in Punjab assembly and one 
seat in Andhra assembly.

The Scheduled Caste Federation won six Lok Sabha seats-- five 
from Maharashtra and one from Mysore and all these seats 
were from unreserved constituencies. 

 This unprecedented success became possible only because of 
the unity of working class people by breaking caste barriers.

(4)  In 1959 in Khandesh and Marathwada land satyagraha 
happened under the leadership of  Dada Saheb Gaikwad of RPI 
in which many communists and socialists went to jail along with 
the Dalits. 

 Again in 1964 nationwide land Satyagraha under the leadership 
of Dadasaheb Gaikwad of the RPI and Nanasaheb Patil of the 
CPI, one lakh volunteers courted arrest in the Satyagraha, 
resulting land distribution to dalit and non dalit landless 
labourers and peasants.

So this is the contour of discord and concord of both the 
movements working together and falling apart.

Let us now analyse the things which made the conciliation 
between the two impossible and widened chasm between them.

The first friction occured between Ambedkar and the 
communists when in 1928 Ambedkar gave his  testimony before 
the Simon  Commission and the  communists  criticised the 
scheme of separate electorates to the dalits. 

The  second incident of rift was when in 1929  Ambedkar 
dissuaded dalit workers from joining  mill workers' strike upon 



the communists'  vacillation on Ambedkar's demand to open 
better paid weaving sections to the dalits. Ambedkar had 
brought from Vidarbha 130 skilled workers to teach the dalits 
skill required in weaving section but those skilled workers had 
to go back because of the opposition of caste Hindu workers.

The communists remained unresponsive to dalits in labour 
question for nearly three decades and did not accord any 
significant  role to dalits in democratic revolution.

The struggles of dalits for political and human rights were 
grossly ignored and misunderstood by the communists and they 
lost the opportunity to have Ambedkar on their side. 

[5] In 1938 Ambedkar held conference of GIP Railway (Great 
Indian Peninsula Railway ) workers at Nanded in which he said 
that the politics of working class must  be based on class 
politics and it was incorrect if it was not class based.

Ambedkar advised the dalit workers to join other unions if they 
were unable to float their own unions on the condition that 
such unions would accommodate scheduled castes on their 
executive bodies and would keep their funds reserved for 
upliftment of dalits. 

Thus Ambedkar did not hold back dalits from joining other 
organisations. Still communists held that Ambedkar was trying 
to divide working class movement on caste line.

(6)  The Indian  communists were not free from caste affiliation.

i.         Dange condemned anti-brahmins movements in 
Maharashtra  and Madras in his periodical, "The Socialist "

ii.         Dange admitted in his book,  "Origin of Trade Union 
Movement in India", ( ITUC Publication, 1973, page 63)  that  
many  of the founders of ITUC  were caste minded.

iii.        Dange himself was not free from the influence of 
unscientific ancient Indian literature. His son- in- law Bani 
Deshpande, wrote a book, " the Universe of Vedanta" wherein 
he  stated that the ancient sages of India had, long back, 
discovered  the scientific concept of space and  time and in  
modern times only Einstein could  explain it.  Dange justified his 
son- in- law and got expelled from the CPI.  

Prominent communists  leaders maintained relations with their 
cost organisations and the CPI did not forbid  party members 
to maintain link with caste organisation. Com. K. N. Joglekar, a 
prominent union  leader was office bearer of  Brahman Sabha 
for long. (To follow )

[5] Even in struggle, the communist leaders, knowingly or 
without their knowledge fomented caste superiority complex of 
workers. In 1928, Com. Mirajkar, a noted communist leader 
informed the workers on strike that a brahmin cook had been 
engaged  to cook rice and curry for them. [Meerut conspiracy 
case speeches , 1928]

[6] In the first party conference, in Chennai, the President of 
the conference Com. Singarvelu said, 'The problem of 
untouchability is purely an economic one. Whether this class of 
people are admitted in temples or tanks or streets is not a 
question connected with our fight for swarajya. With advent of 
swaraj, these socio-religious disparities will fall off themselves. 
Their problem is economic dependence. No sooner their 



economic dependence is solved, the social stigma of 
untouchability is bound to disappear.'

[Singarvelu himself was a fisherman]

Thus the communists were confused on caste question. They 
held caste was economic problem and forwaded simple solution 
that with Independence the problems of dalits would vanish 
automatically.

In the idea of base and super structure, communists placed 
caste in super structure and held caste as bourgeois 
divisiveness. They did not go into the specifics of caste and 
asked dalits to join democratic revolution without giving any 
programme for fighting caste and untouchability.

[7] Com. G.S. Sardesai, in his book, "Gautam Buddha, Karl Marx 
and Dr. B.R Ambedkar" wrote that Gandhiji and Ambedkar 
agreed to compromise to preserve the unity of India and 
defeated the conspiracy of British rulers to divide India under 
the garb of protecting the interest of Harijans. In his distorted 
conclusion,  Com. Sardesai forgot that the dalits were under 
the threat of Gandhiji's fast unto death.

Thus the communists appeared to be shorn of reality.

Communists built their organisation on economic basis. Dalit 
workers used to be members of Girni Kamgar Union for their 
economic demands but they supported Ambedkar all times for 
their political and human rights. Communists failed to notice 
that struggles only on economic demands were not enough to 
entice masses for the establishment of socialism. The benighted 
masses are the reserved force of fascism.

[8] The Communists worked within Congress for a long period 
but they ignored its class character. They held that the 
independence would dispel the peril of casteism and the 
Congress was the only representative of dalits and minorities. 
They did not even question the quality of independence and like 
Congress, put off caste question till Independence.

[9] The working class migrated to industrial cities from rural 
areas, loaded with remnants of feudal culture. Their slavery to 
customs and superstitions, and caste discrimination did not 
allow them to develop class consciousness.

Ambedkar was aware of this. He attempted to absorb sprushya 
workers and peasants in the anti-caste struggles of asprushyas 
through his Independent Labour Party and through peasant  
conferences. Communists did not make such conscious efforts.

[10] Marx, in his article, "The future results of British Rule in 
India" (1853) wrote that caste was decisive impediment in 
India's development and hoped that railways and 
industrialization could destroy caste system. Hence the Marxists 
to be consistent to Marx, instead they held economic activities 
as the base and caste as a part of super structure.

[11] There was discord between Ambedkar and communists on 
the question of nationalism. Ambedkar wanted the benefits of  
independence available to dalits too. Ambedkar held that India 
was disintegrated nationality on account of caste, and 
communists held India as one integrated nation. Ambedkar was 
doubtful, whether Congress was truly anti-imperialist force and 
he called Congress to be representative of Capitalism and 
Brahminism.

[12] The communists, right from 1920, were critical of 
Ambedkar and dubbed him as divider of working class 
movement and stooge of British imperialism.

In 1952, the CPI adopted its political resolution in which they 
say, "Ambedkar has organised scheduled castes on a communal, 

anti-caste Hindu basis in the Scheduled Caste Federation" and 
called him opportunist leader and ask the party comrades to 
win over the activists of Scheduled Caste Federation.

Ambedkar's conversion to Buddhism met with sharp criticism. 
His threat of conversion had strong political implications.  At 
that time(1935) there was growing political polarisation, based 
on socio-religious identity between Hindus and Muslims.

For Ambedkar Buddhism was peaceful means of social equality. 
Through Buddhism he attempted to give a framework of 
materialist thinking to his followers which stopped them from 
returning to the same black hole.

[13] Ambedkar sees the goal of Marxism akin to those of 
Buddha. He believed that state ownership of heavy industries 
and agriculture would assure economic democracy and 
industrial development.

For him, neither economic equality nor political equality could 
be independently seen, they are inter related, and on this 
account he had continuous confrontation with the communists.

His ideas regarding socialism are called state socialism which 
are akin to the ideas of Edward Bernstein of Germany, Jean 
Juarez of France, Karl Branting of Sweden and Edward 
Anseelein of Belgium.

Despite his fascination for socialism, he does not seem to be in 
accord with Marxism. His attribution of violence to Marxism 
appears to be misconceived.

Buddha differentiates between purposeful violence and natural 
violence. When Marx says, force is midwife of revolution, Marx 
alludes to natural violence. Midwife force intervenes only at 
critical moment of birth and we do not know what the situation 
will be like at the time of birth.

Marx says, force is not always necessary. On 8th September 
1872 in Amsterdam after Hagne Congress of First International, 
Marx said, workers in England, America and Holland could 
attain their goal by peaceful means.

[14]  In Kathmandu, on 20th November, 1956, Babasaheb said, 
the rules prescribed for Bhikku sangha regarding private 
property were stringent. To equate Bhikku sangha with present 
society is not understandable.

Marx was not against private property. He was against the 
private property which was used in the process of production 
to generate profit for private gains.

In 1857, Engles said in his, "Principles of Communism" that 
abolition of private property through peaceful means was 
possible and communists would be the last to resort to 
violence for abolition of private property.

[15] Ambedkar raised questions regarding withering away of 
state, dictatorship of working class and democracy in 
communism.  Both Lenin and Stalin have written on the 
withering away of state and Babasaheb seems to have missed 
these writings.

State in socialism will last as long as the socialist country 
remains surrounded by the bourgeois countries and state is 
required to keep under control the just defeated reactionary 
forces.

[16] Marx says, dictatorship of working class is transitory phase 
towards abolition of all classes. When the classes are abolished, 
the dictatorship of working class is no more required.

In "Critique of Gotha Programme", Marx said, "Where capitalist 
society is being transformed into communist society , there 
would be a political transition during which a state can be 



nothing but the revolutionary dictatorship of the proletariat"

[17] Babasaheb himself criticised bourgeois parliamentary 
democracy as a hereditary rule of ruling class over the servile 
class and warned that if we don't  assure the people of 
economic and social democracy they will destroy the political 
democracy in which they have right only to vote rulers to 
power.

In communist society, the society is classless and casteless and 
the state must go.  But Babasaheb assigns welfare activities to 
the state and sees no hiatus between the state and the people. 
The communists are for stateless, classless and casteless society 
and rely on state in the hands of working class during the 

period of transition to defeat the reactionary forces.

Though there are some debatable issues in the realm of 
Ambedkar thoughts, the goals are akin. Any attempt to pit Marx 
and Ambedkar against each other is sure to abort revolution.

Let us make Ambedkar and Marx stand abreast and walk hand 
in hand for we need Ambedkar for completion of tasks of 
bourgeois democratic and socialist revolutions.

By saying Jai Bhim, we assign to ourselves the responsibility of 
the last man and by saying Lal Salam we stand committed to the 
last man.

Jai Bhim ! Lal Salam! 



Why caste persists – and 
how to end it.

Caste has only been assuming new forms in Indian society. No 
process for becoming a caste-less society is visible anywhere. 
One can be modern or post-modern but not caste-less! This is 
a tragedy of momentous proportions. What can be the project 
for freedom from caste? How should a writer or a social activist 
fight against caste? This is the focus of a FORWARD Press 
series titled Project for Deliverance from the Stigma of Caste. 
This article by Ram Puniyani is part of the series:

Why, nearly seven decades after Independence and adoption of 
Indian Constitution, the caste system and the injustices inherent 
in it, including inequality, marginalization and oppression, persist 
is something we need to ponder. Two points that need to be 
taken seriously are, one, the roots of caste system and two, the 
material base of caste system. This is what will help us to chalk 
out strategies to eradicate this system.

CASTE SYSTEM: ORIGINS
According to Ambedkar, caste system arises from religion. He 
said, “Caste is the natural outcome of certain religious beliefs 
which have the sanction of the Shastras, which are believed to 
contain the command of divinely inspired sages who were 
endowed with a supernatural wisdom and whose commands, 
therefore, cannot be disobeyed without committing a sin.”[1]

Therefore, he calls for divorcing of the Shastras from Hinduism. 
He said, “You must take the stand that Buddha took. You must 
take the stand which Guru Nanak took. You must not only 

Ambedkar’s understanding was the polar opposite to what the 
Hindutva ideologues are arguing today. Ambedkar was for the abolition 
of caste while Hindutva ideologues want to retain and perpetuate the 
caste system, shrewdly disguised in a new language as Samajik 
Samrasta (Social Harmony)

BY RAM PUNIYANI  
discard the Shastras, you must deny their authority, as did 
Buddha and Nanak.” He further wrote, “I have, therefore, no 
hesitation in saying that such a religion must be destroyed, and I 
say there is nothing irreligious in working for the destruction of 
such a religion. Indeed I hold that it is your bounden duty to 
tear off the mask, to remove the misrepresentation that is 
caused by misnaming the Law as Religion. This is an essential 
step for you. Once you clear the minds of the people of this 
misconception, and enable them to realize that what you are 
told is Religious is not Religion, but that it is really Law, you will 
be in a position to urge its amendment or abolition.” This 
explains to us the deeper alliance of these scriptures and the 
dharmgurus (clergy) upholding them and perpetuating the 
system of social hierarchy that is part of the Indian feudal social 
structure.

CONFRONTING CASTE
Buddha responded to the caste system and his message spread 
far and wide. His teachings were later countered by the 
formulations around those of Manusmriti. Further evolution of 
feudal society and the division of labour put the seal on the 
system. There was ideological opposition to this structure from 
the Bhakti saints in medieval period. Saints opposed this 
inequality in the name of religion. However, Brahmanical 
Hinduism and its scriptures continued to be the bulwark for the 
perpetuation of caste system.

The process of significant change in the social system begins 

with the coming of British. Education and industrialization 
helped free people from the clutches of caste slavery. The social 
changes began, albeit slowly. Phule’s efforts to encourage Dalits 
to take to modern education and jobs in the cities proved 
significant in challenging the caste system. This social transition 
ran parallel to the freedom movement.

The issues of eradication of caste were linked to the abolition of 
landlordism and Brahmanism. Landlordism and Brahmanism go 
hand in hand. The colonial powers were not interested in 
abolishing landlordism; rather, they built on this exploitative 
system to fulfil their own plunder project. This is unlike many 
other countries where industrialization did away with feudal 
system.

During this period, many social movements picked up further. 
Inspired by the ideals of equality the “non-Brahman” movement 
took on the caste-based hierarchy and feudal-brahmanical forces 
in the 1920s, in the Nagpur region of today’s Maharashtra. In 
1920, ordinary people were being encouraged to take part in 
the Non-Cooperation Movement. A section of the elite 
perceived these movements as a major threat to the prevailing 
social hierarchies, including the caste system. They began to 
view these changes as detrimental to their social interests and 
their hegemony. “Hinduism is in danger”, they would say. Faced 
with this twin opposition to the hegemony of the landlords and 
Brahmins, some elites of Hindu society formed Rashtriya 
Swayamsevak Sangh (RSS) in 1925.

The ideology propounded by RSS was the continuation of 
Savarkar’s Hindutva ideology aiming at a Hindu nation. Savarkar 
picked up on caste hierarchy in Aryan society and took it 
further. “Manusmriti is that scripture which is most 
worshippable after the Vedas for our Hindu Nation and which 
from ancient times has become the basis of our culture, 
customs, thought and practice. This book for centuries has 
codified the spiritual and divine march of our nation… Today 
Manusmriti is the Hindu law”.[2] Just to remind you,  it was the 
same book that Ambedkar burnt.

HINDUTVA AND AMBEDKAR
Ambedkar’s understanding was the polar opposite to what the 
Hindutva ideologues are arguing today. Ambedkar was for the 
abolition of caste while Hindutva ideologues want to retain and 
perpetuate the caste system, shrewdly disguised in a new 
language, as Samajik Samrasta (Social Harmony). The process of 
social transformation that began in the 19th century picked up 
speed after Independence as the reach of industrialization and 
education in society became wider and deeper in society. Its 
results became obvious when Dalit-OBCs started leading social 
movements and they could be ignored no longer.

On the other hand, the polarization of the middle class 
(Brahmin, Bania) and rich peasants started taking place all over 
the country from around 1980. The trigger was the issue of 
reservations for the lower castes. This is what gave rise to caste 
violence directed against the lower castes. These 
anti-reservation agitations played a key role in consolidating the 
base of communal politics (Hindutva) involving the upper castes 
and upwardly mobile middle classes. The RSS and its affiliates 
(Sangh Parivar) led these upper-caste onslaughts.

AFFIRMATIVE ACTION VERSUS 
IDENTITY POLITICS
The issue of affirmative action became an irritant for the affluent 
upper castes. The upper castes struck back in the form of 
anti-reservation riots. In Gujarat, for example, the educated 
middle classes, mainly the Brahmans, Banias and Patidars, rose 

up against reservations. The clashes between savarnas and the 
Dalits in the industrial periphery of Ahmedabad gradually 
degenerated into a caste war that spread to the other towns 
and districts of Gujarat. In many villages in North and central 
Gujarat where land-owning Patidars were dominant, Dalit 
settlements were burnt.

Caste tension resurfaced in 1985 in the form of the second 
anti-reservation agitation. Later, in 1990, with V.P. Singh 
implementing Mandal Commission’s recommendations (1990), 
the resolve of Hindutva politics to oppose affirmative action 
took the form of Advani’s Rath yatra.

SOCIAL ENGINEERING
Hindutva, coordinated by the Sangh Parivar, came to occupy 
national politics. This has a base among certain sections of 
society that are opposed to equality among castes. “The 
Hindutva nationalist movement has always been known for 
upper-caste, Brahmanical character. The Hindutva ideology 
relies on an organic view of society, where the castes are seen 
as the harmonious limbs of the same body.”[3] The strategy of 
the Sangh Parivar is to divert the attention from these caste 
issues by talking identity. This is a multipronged strategy. There 
has been political attempt at mass mobilization to divert 
attention from core social issues. At another level, the local 
branches of the RSS have focused on attracting Hindus who 
valued this ethos, either because they belong to the upper 
castes or because they want to emulate them. The technique of 
“conversion” of the lower-caste people to Hindutva relies on 
the same logic as what M.N.Srinivas called “Sanskritization”.[4]

The leadership of the Bharatiya Janata Party (BJP) leadership, 
initially drawn mainly from the upper castes, realized the need 
to expand its social base to achieve electoral success. The Sangh 
Parivar changed its strategy in the mid-Eighties. From attacking 
Dalit-OBCs, they went on to co-opting them socially and 
culturally. They even succeeded in making Dalits and Adivasis 
the foot soldiers of Hindutva in campaigns like the Babri Masjid 
demolition, Gujarat carnage and Kandhamal violence. Yatras, 
campaigns and religious symbols were used to rope them in. 
Advani’s Rath Yatra saw pitched battles between Dalits and 
Muslims.

ADIVASIS AND DALITS
The process was replicated at different points in time. RSS 
“successfully” created a rift between the Hindus and the 
Christians among Adivasis. Because social reforms were not 
penetrative enough, modern institutions and values of Liberty, 
Equality and Fraternity remained weak and at places Hindutva, 
by default, provided the much-needed identity to the 
Dalit-OBCs. This became evident in the wake of the 
implementation of the Mandal commission’s recommendations. 
Atal Bihari Vajpayee succinctly captured Sangh Parivar’s 
response to the Mandal commission. He stated that they have 
brought up Kamandal (religion-based issues) in response to 
Mandal (symbolizing the aspirations of Dalit-OBCs).

Later, by using clever strategies, the Sangh Parivar was also able 
to provide upward mobility to a section of Dalits who were 
aspiring for a better place within Hindu society. Gradually, the 
ire against Dalits and OBCs was replaced by anger against 
Muslims and Christians. Anand Teltumde points out that 
Hindutva politics has dislodged untouchability, poverty, 
inequality and discrimination from among the central concerns 
of Dalits. “Along with this, Hindutva seeks to replace the 
concepts of rights and dignity enshrined in Indian Constitution 
with the notion of obligations inherent in Brahmanism. They 
don’t even remotely relate to the inhuman conditions in which 

the Dalits live or express an iota of remorse for the social 
oppression that they themselves caused.”[5] Teltumde further 
points out that Dalits and Adivasis are brainwashed, “in the 
name of Hindu unity”, to becoming foot soldiers in enforcing 
the Hindutva agenda.

CHALLENGES AHEAD: 
ERADICATING CASTE
Today, the major obstacle to eradication of the caste system 
comes from a politics that is based on caste inequality. That is 
Hindutva, which is a politics based on Brahmanical Hinduism and 
which has dominated political discourse over the past three 
decades. The struggle against caste system and the struggle 
against Hindutva politics mean almost the same thing.

What we need to do is to fight against Brahmanism-based 
politics, led by the Sangh Parivar. The word “politics” here is 
not being used in the narrow sense of electoral politics; we have 
to see the totality of social movements. The erosion of rational 
thought, the undermining of scientific temper, the promotion of 
blind faith, narrow religiosity, the mushrooming of Godmen – all 
this feeds the rise of the Hindu right wing.

There is also a need to address anti-Dalit atrocities, as well as 
the rights of the weaker section of society – their right to 
employment, education, food and health. The widening gulf 
between the haves and have-nots has to be narrowed through 

socio-economic policies. A society free enough for one to 
choose one’s partner, leading to inter-caste marriages, is key to 
abolishing the caste system and the psychology that 
accompanies it.

The cultural and literary movements form the social foundation 
for political changes. Many writers and scholars are working 
towards strengthening these movements. This is what we need 
to value and uphold. Sectarianism pushes society backwards. 
That is what an alliance of progressive forces in the country 
needs to oppose. 
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Caste has only been assuming new forms in Indian society. No 
process for becoming a caste-less society is visible anywhere. 
One can be modern or post-modern but not caste-less! This is 
a tragedy of momentous proportions. What can be the project 
for freedom from caste? How should a writer or a social activist 
fight against caste? This is the focus of a FORWARD Press 
series titled Project for Deliverance from the Stigma of Caste. 
This article by Ram Puniyani is part of the series:

Why, nearly seven decades after Independence and adoption of 
Indian Constitution, the caste system and the injustices inherent 
in it, including inequality, marginalization and oppression, persist 
is something we need to ponder. Two points that need to be 
taken seriously are, one, the roots of caste system and two, the 
material base of caste system. This is what will help us to chalk 
out strategies to eradicate this system.

CASTE SYSTEM: ORIGINS
According to Ambedkar, caste system arises from religion. He 
said, “Caste is the natural outcome of certain religious beliefs 
which have the sanction of the Shastras, which are believed to 
contain the command of divinely inspired sages who were 
endowed with a supernatural wisdom and whose commands, 
therefore, cannot be disobeyed without committing a sin.”[1]

Therefore, he calls for divorcing of the Shastras from Hinduism. 
He said, “You must take the stand that Buddha took. You must 
take the stand which Guru Nanak took. You must not only 

discard the Shastras, you must deny their authority, as did 
Buddha and Nanak.” He further wrote, “I have, therefore, no 
hesitation in saying that such a religion must be destroyed, and I 
say there is nothing irreligious in working for the destruction of 
such a religion. Indeed I hold that it is your bounden duty to 
tear off the mask, to remove the misrepresentation that is 
caused by misnaming the Law as Religion. This is an essential 
step for you. Once you clear the minds of the people of this 
misconception, and enable them to realize that what you are 
told is Religious is not Religion, but that it is really Law, you will 
be in a position to urge its amendment or abolition.” This 
explains to us the deeper alliance of these scriptures and the 
dharmgurus (clergy) upholding them and perpetuating the 
system of social hierarchy that is part of the Indian feudal social 
structure.

CONFRONTING CASTE
Buddha responded to the caste system and his message spread 
far and wide. His teachings were later countered by the 
formulations around those of Manusmriti. Further evolution of 
feudal society and the division of labour put the seal on the 
system. There was ideological opposition to this structure from 
the Bhakti saints in medieval period. Saints opposed this 
inequality in the name of religion. However, Brahmanical 
Hinduism and its scriptures continued to be the bulwark for the 
perpetuation of caste system.

The process of significant change in the social system begins 

with the coming of British. Education and industrialization 
helped free people from the clutches of caste slavery. The social 
changes began, albeit slowly. Phule’s efforts to encourage Dalits 
to take to modern education and jobs in the cities proved 
significant in challenging the caste system. This social transition 
ran parallel to the freedom movement.

The issues of eradication of caste were linked to the abolition of 
landlordism and Brahmanism. Landlordism and Brahmanism go 
hand in hand. The colonial powers were not interested in 
abolishing landlordism; rather, they built on this exploitative 
system to fulfil their own plunder project. This is unlike many 
other countries where industrialization did away with feudal 
system.

During this period, many social movements picked up further. 
Inspired by the ideals of equality the “non-Brahman” movement 
took on the caste-based hierarchy and feudal-brahmanical forces 
in the 1920s, in the Nagpur region of today’s Maharashtra. In 
1920, ordinary people were being encouraged to take part in 
the Non-Cooperation Movement. A section of the elite 
perceived these movements as a major threat to the prevailing 
social hierarchies, including the caste system. They began to 
view these changes as detrimental to their social interests and 
their hegemony. “Hinduism is in danger”, they would say. Faced 
with this twin opposition to the hegemony of the landlords and 
Brahmins, some elites of Hindu society formed Rashtriya 
Swayamsevak Sangh (RSS) in 1925.

The ideology propounded by RSS was the continuation of 
Savarkar’s Hindutva ideology aiming at a Hindu nation. Savarkar 
picked up on caste hierarchy in Aryan society and took it 
further. “Manusmriti is that scripture which is most 
worshippable after the Vedas for our Hindu Nation and which 
from ancient times has become the basis of our culture, 
customs, thought and practice. This book for centuries has 
codified the spiritual and divine march of our nation… Today 
Manusmriti is the Hindu law”.[2] Just to remind you,  it was the 
same book that Ambedkar burnt.

HINDUTVA AND AMBEDKAR
Ambedkar’s understanding was the polar opposite to what the 
Hindutva ideologues are arguing today. Ambedkar was for the 
abolition of caste while Hindutva ideologues want to retain and 
perpetuate the caste system, shrewdly disguised in a new 
language, as Samajik Samrasta (Social Harmony). The process of 
social transformation that began in the 19th century picked up 
speed after Independence as the reach of industrialization and 
education in society became wider and deeper in society. Its 
results became obvious when Dalit-OBCs started leading social 
movements and they could be ignored no longer.

On the other hand, the polarization of the middle class 
(Brahmin, Bania) and rich peasants started taking place all over 
the country from around 1980. The trigger was the issue of 
reservations for the lower castes. This is what gave rise to caste 
violence directed against the lower castes. These 
anti-reservation agitations played a key role in consolidating the 
base of communal politics (Hindutva) involving the upper castes 
and upwardly mobile middle classes. The RSS and its affiliates 
(Sangh Parivar) led these upper-caste onslaughts.

AFFIRMATIVE ACTION VERSUS 
IDENTITY POLITICS
The issue of affirmative action became an irritant for the affluent 
upper castes. The upper castes struck back in the form of 
anti-reservation riots. In Gujarat, for example, the educated 
middle classes, mainly the Brahmans, Banias and Patidars, rose 

up against reservations. The clashes between savarnas and the 
Dalits in the industrial periphery of Ahmedabad gradually 
degenerated into a caste war that spread to the other towns 
and districts of Gujarat. In many villages in North and central 
Gujarat where land-owning Patidars were dominant, Dalit 
settlements were burnt.

Caste tension resurfaced in 1985 in the form of the second 
anti-reservation agitation. Later, in 1990, with V.P. Singh 
implementing Mandal Commission’s recommendations (1990), 
the resolve of Hindutva politics to oppose affirmative action 
took the form of Advani’s Rath yatra.

SOCIAL ENGINEERING
Hindutva, coordinated by the Sangh Parivar, came to occupy 
national politics. This has a base among certain sections of 
society that are opposed to equality among castes. “The 
Hindutva nationalist movement has always been known for 
upper-caste, Brahmanical character. The Hindutva ideology 
relies on an organic view of society, where the castes are seen 
as the harmonious limbs of the same body.”[3] The strategy of 
the Sangh Parivar is to divert the attention from these caste 
issues by talking identity. This is a multipronged strategy. There 
has been political attempt at mass mobilization to divert 
attention from core social issues. At another level, the local 
branches of the RSS have focused on attracting Hindus who 
valued this ethos, either because they belong to the upper 
castes or because they want to emulate them. The technique of 
“conversion” of the lower-caste people to Hindutva relies on 
the same logic as what M.N.Srinivas called “Sanskritization”.[4]

The leadership of the Bharatiya Janata Party (BJP) leadership, 
initially drawn mainly from the upper castes, realized the need 
to expand its social base to achieve electoral success. The Sangh 
Parivar changed its strategy in the mid-Eighties. From attacking 
Dalit-OBCs, they went on to co-opting them socially and 
culturally. They even succeeded in making Dalits and Adivasis 
the foot soldiers of Hindutva in campaigns like the Babri Masjid 
demolition, Gujarat carnage and Kandhamal violence. Yatras, 
campaigns and religious symbols were used to rope them in. 
Advani’s Rath Yatra saw pitched battles between Dalits and 
Muslims.

ADIVASIS AND DALITS
The process was replicated at different points in time. RSS 
“successfully” created a rift between the Hindus and the 
Christians among Adivasis. Because social reforms were not 
penetrative enough, modern institutions and values of Liberty, 
Equality and Fraternity remained weak and at places Hindutva, 
by default, provided the much-needed identity to the 
Dalit-OBCs. This became evident in the wake of the 
implementation of the Mandal commission’s recommendations. 
Atal Bihari Vajpayee succinctly captured Sangh Parivar’s 
response to the Mandal commission. He stated that they have 
brought up Kamandal (religion-based issues) in response to 
Mandal (symbolizing the aspirations of Dalit-OBCs).

Later, by using clever strategies, the Sangh Parivar was also able 
to provide upward mobility to a section of Dalits who were 
aspiring for a better place within Hindu society. Gradually, the 
ire against Dalits and OBCs was replaced by anger against 
Muslims and Christians. Anand Teltumde points out that 
Hindutva politics has dislodged untouchability, poverty, 
inequality and discrimination from among the central concerns 
of Dalits. “Along with this, Hindutva seeks to replace the 
concepts of rights and dignity enshrined in Indian Constitution 
with the notion of obligations inherent in Brahmanism. They 
don’t even remotely relate to the inhuman conditions in which 

the Dalits live or express an iota of remorse for the social 
oppression that they themselves caused.”[5] Teltumde further 
points out that Dalits and Adivasis are brainwashed, “in the 
name of Hindu unity”, to becoming foot soldiers in enforcing 
the Hindutva agenda.

CHALLENGES AHEAD: 
ERADICATING CASTE
Today, the major obstacle to eradication of the caste system 
comes from a politics that is based on caste inequality. That is 
Hindutva, which is a politics based on Brahmanical Hinduism and 
which has dominated political discourse over the past three 
decades. The struggle against caste system and the struggle 
against Hindutva politics mean almost the same thing.

What we need to do is to fight against Brahmanism-based 
politics, led by the Sangh Parivar. The word “politics” here is 
not being used in the narrow sense of electoral politics; we have 
to see the totality of social movements. The erosion of rational 
thought, the undermining of scientific temper, the promotion of 
blind faith, narrow religiosity, the mushrooming of Godmen – all 
this feeds the rise of the Hindu right wing.

There is also a need to address anti-Dalit atrocities, as well as 
the rights of the weaker section of society – their right to 
employment, education, food and health. The widening gulf 
between the haves and have-nots has to be narrowed through 

socio-economic policies. A society free enough for one to 
choose one’s partner, leading to inter-caste marriages, is key to 
abolishing the caste system and the psychology that 
accompanies it.

The cultural and literary movements form the social foundation 
for political changes. Many writers and scholars are working 
towards strengthening these movements. This is what we need 
to value and uphold. Sectarianism pushes society backwards. 
That is what an alliance of progressive forces in the country 
needs to oppose. 
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Caste has only been assuming new forms in Indian society. No 
process for becoming a caste-less society is visible anywhere. 
One can be modern or post-modern but not caste-less! This is 
a tragedy of momentous proportions. What can be the project 
for freedom from caste? How should a writer or a social activist 
fight against caste? This is the focus of a FORWARD Press 
series titled Project for Deliverance from the Stigma of Caste. 
This article by Ram Puniyani is part of the series:

Why, nearly seven decades after Independence and adoption of 
Indian Constitution, the caste system and the injustices inherent 
in it, including inequality, marginalization and oppression, persist 
is something we need to ponder. Two points that need to be 
taken seriously are, one, the roots of caste system and two, the 
material base of caste system. This is what will help us to chalk 
out strategies to eradicate this system.

CASTE SYSTEM: ORIGINS
According to Ambedkar, caste system arises from religion. He 
said, “Caste is the natural outcome of certain religious beliefs 
which have the sanction of the Shastras, which are believed to 
contain the command of divinely inspired sages who were 
endowed with a supernatural wisdom and whose commands, 
therefore, cannot be disobeyed without committing a sin.”[1]

Therefore, he calls for divorcing of the Shastras from Hinduism. 
He said, “You must take the stand that Buddha took. You must 
take the stand which Guru Nanak took. You must not only 

discard the Shastras, you must deny their authority, as did 
Buddha and Nanak.” He further wrote, “I have, therefore, no 
hesitation in saying that such a religion must be destroyed, and I 
say there is nothing irreligious in working for the destruction of 
such a religion. Indeed I hold that it is your bounden duty to 
tear off the mask, to remove the misrepresentation that is 
caused by misnaming the Law as Religion. This is an essential 
step for you. Once you clear the minds of the people of this 
misconception, and enable them to realize that what you are 
told is Religious is not Religion, but that it is really Law, you will 
be in a position to urge its amendment or abolition.” This 
explains to us the deeper alliance of these scriptures and the 
dharmgurus (clergy) upholding them and perpetuating the 
system of social hierarchy that is part of the Indian feudal social 
structure.

CONFRONTING CASTE
Buddha responded to the caste system and his message spread 
far and wide. His teachings were later countered by the 
formulations around those of Manusmriti. Further evolution of 
feudal society and the division of labour put the seal on the 
system. There was ideological opposition to this structure from 
the Bhakti saints in medieval period. Saints opposed this 
inequality in the name of religion. However, Brahmanical 
Hinduism and its scriptures continued to be the bulwark for the 
perpetuation of caste system.

The process of significant change in the social system begins 

with the coming of British. Education and industrialization 
helped free people from the clutches of caste slavery. The social 
changes began, albeit slowly. Phule’s efforts to encourage Dalits 
to take to modern education and jobs in the cities proved 
significant in challenging the caste system. This social transition 
ran parallel to the freedom movement.

The issues of eradication of caste were linked to the abolition of 
landlordism and Brahmanism. Landlordism and Brahmanism go 
hand in hand. The colonial powers were not interested in 
abolishing landlordism; rather, they built on this exploitative 
system to fulfil their own plunder project. This is unlike many 
other countries where industrialization did away with feudal 
system.

During this period, many social movements picked up further. 
Inspired by the ideals of equality the “non-Brahman” movement 
took on the caste-based hierarchy and feudal-brahmanical forces 
in the 1920s, in the Nagpur region of today’s Maharashtra. In 
1920, ordinary people were being encouraged to take part in 
the Non-Cooperation Movement. A section of the elite 
perceived these movements as a major threat to the prevailing 
social hierarchies, including the caste system. They began to 
view these changes as detrimental to their social interests and 
their hegemony. “Hinduism is in danger”, they would say. Faced 
with this twin opposition to the hegemony of the landlords and 
Brahmins, some elites of Hindu society formed Rashtriya 
Swayamsevak Sangh (RSS) in 1925.

The ideology propounded by RSS was the continuation of 
Savarkar’s Hindutva ideology aiming at a Hindu nation. Savarkar 
picked up on caste hierarchy in Aryan society and took it 
further. “Manusmriti is that scripture which is most 
worshippable after the Vedas for our Hindu Nation and which 
from ancient times has become the basis of our culture, 
customs, thought and practice. This book for centuries has 
codified the spiritual and divine march of our nation… Today 
Manusmriti is the Hindu law”.[2] Just to remind you,  it was the 
same book that Ambedkar burnt.

HINDUTVA AND AMBEDKAR
Ambedkar’s understanding was the polar opposite to what the 
Hindutva ideologues are arguing today. Ambedkar was for the 
abolition of caste while Hindutva ideologues want to retain and 
perpetuate the caste system, shrewdly disguised in a new 
language, as Samajik Samrasta (Social Harmony). The process of 
social transformation that began in the 19th century picked up 
speed after Independence as the reach of industrialization and 
education in society became wider and deeper in society. Its 
results became obvious when Dalit-OBCs started leading social 
movements and they could be ignored no longer.

On the other hand, the polarization of the middle class 
(Brahmin, Bania) and rich peasants started taking place all over 
the country from around 1980. The trigger was the issue of 
reservations for the lower castes. This is what gave rise to caste 
violence directed against the lower castes. These 
anti-reservation agitations played a key role in consolidating the 
base of communal politics (Hindutva) involving the upper castes 
and upwardly mobile middle classes. The RSS and its affiliates 
(Sangh Parivar) led these upper-caste onslaughts.

AFFIRMATIVE ACTION VERSUS 
IDENTITY POLITICS
The issue of affirmative action became an irritant for the affluent 
upper castes. The upper castes struck back in the form of 
anti-reservation riots. In Gujarat, for example, the educated 
middle classes, mainly the Brahmans, Banias and Patidars, rose 

up against reservations. The clashes between savarnas and the 
Dalits in the industrial periphery of Ahmedabad gradually 
degenerated into a caste war that spread to the other towns 
and districts of Gujarat. In many villages in North and central 
Gujarat where land-owning Patidars were dominant, Dalit 
settlements were burnt.

Caste tension resurfaced in 1985 in the form of the second 
anti-reservation agitation. Later, in 1990, with V.P. Singh 
implementing Mandal Commission’s recommendations (1990), 
the resolve of Hindutva politics to oppose affirmative action 
took the form of Advani’s Rath yatra.

SOCIAL ENGINEERING
Hindutva, coordinated by the Sangh Parivar, came to occupy 
national politics. This has a base among certain sections of 
society that are opposed to equality among castes. “The 
Hindutva nationalist movement has always been known for 
upper-caste, Brahmanical character. The Hindutva ideology 
relies on an organic view of society, where the castes are seen 
as the harmonious limbs of the same body.”[3] The strategy of 
the Sangh Parivar is to divert the attention from these caste 
issues by talking identity. This is a multipronged strategy. There 
has been political attempt at mass mobilization to divert 
attention from core social issues. At another level, the local 
branches of the RSS have focused on attracting Hindus who 
valued this ethos, either because they belong to the upper 
castes or because they want to emulate them. The technique of 
“conversion” of the lower-caste people to Hindutva relies on 
the same logic as what M.N.Srinivas called “Sanskritization”.[4]

The leadership of the Bharatiya Janata Party (BJP) leadership, 
initially drawn mainly from the upper castes, realized the need 
to expand its social base to achieve electoral success. The Sangh 
Parivar changed its strategy in the mid-Eighties. From attacking 
Dalit-OBCs, they went on to co-opting them socially and 
culturally. They even succeeded in making Dalits and Adivasis 
the foot soldiers of Hindutva in campaigns like the Babri Masjid 
demolition, Gujarat carnage and Kandhamal violence. Yatras, 
campaigns and religious symbols were used to rope them in. 
Advani’s Rath Yatra saw pitched battles between Dalits and 
Muslims.

ADIVASIS AND DALITS
The process was replicated at different points in time. RSS 
“successfully” created a rift between the Hindus and the 
Christians among Adivasis. Because social reforms were not 
penetrative enough, modern institutions and values of Liberty, 
Equality and Fraternity remained weak and at places Hindutva, 
by default, provided the much-needed identity to the 
Dalit-OBCs. This became evident in the wake of the 
implementation of the Mandal commission’s recommendations. 
Atal Bihari Vajpayee succinctly captured Sangh Parivar’s 
response to the Mandal commission. He stated that they have 
brought up Kamandal (religion-based issues) in response to 
Mandal (symbolizing the aspirations of Dalit-OBCs).

Later, by using clever strategies, the Sangh Parivar was also able 
to provide upward mobility to a section of Dalits who were 
aspiring for a better place within Hindu society. Gradually, the 
ire against Dalits and OBCs was replaced by anger against 
Muslims and Christians. Anand Teltumde points out that 
Hindutva politics has dislodged untouchability, poverty, 
inequality and discrimination from among the central concerns 
of Dalits. “Along with this, Hindutva seeks to replace the 
concepts of rights and dignity enshrined in Indian Constitution 
with the notion of obligations inherent in Brahmanism. They 
don’t even remotely relate to the inhuman conditions in which 

the Dalits live or express an iota of remorse for the social 
oppression that they themselves caused.”[5] Teltumde further 
points out that Dalits and Adivasis are brainwashed, “in the 
name of Hindu unity”, to becoming foot soldiers in enforcing 
the Hindutva agenda.

CHALLENGES AHEAD: 
ERADICATING CASTE
Today, the major obstacle to eradication of the caste system 
comes from a politics that is based on caste inequality. That is 
Hindutva, which is a politics based on Brahmanical Hinduism and 
which has dominated political discourse over the past three 
decades. The struggle against caste system and the struggle 
against Hindutva politics mean almost the same thing.

What we need to do is to fight against Brahmanism-based 
politics, led by the Sangh Parivar. The word “politics” here is 
not being used in the narrow sense of electoral politics; we have 
to see the totality of social movements. The erosion of rational 
thought, the undermining of scientific temper, the promotion of 
blind faith, narrow religiosity, the mushrooming of Godmen – all 
this feeds the rise of the Hindu right wing.

There is also a need to address anti-Dalit atrocities, as well as 
the rights of the weaker section of society – their right to 
employment, education, food and health. The widening gulf 
between the haves and have-nots has to be narrowed through 

socio-economic policies. A society free enough for one to 
choose one’s partner, leading to inter-caste marriages, is key to 
abolishing the caste system and the psychology that 
accompanies it.

The cultural and literary movements form the social foundation 
for political changes. Many writers and scholars are working 
towards strengthening these movements. This is what we need 
to value and uphold. Sectarianism pushes society backwards. 
That is what an alliance of progressive forces in the country 
needs to oppose. 
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How loyal the RSS is to the Constitution of India can be known 
by the following statement of Golwalkar which is being 
reproduced from Bunch of Thoughts which is not only selection 
of the writings of Golwalkar but also a Bible for the RSS cadres.

“Our Constitution too is just a cumbersome and heterogeneous 
piecing together of various articles from various Constitutions 
of Western countries. It has absolutely nothing which can be 
called our own. Is there a single word of reference in its guiding 
principles as to what our national mission is and what our 
keynote in life is?” 

In fact, RSS wanted this Constitution to be replaced by 
Manusmriti or Manu Code or laws of Manu which is known for 
its derogatory and inhuman references to Sudras, Untouchables 
and women. The Constituent Assembly of India finalized the 
Constitution of India on November 26, 1949, RSS was not 
happy. Its organ, Organiser in an editorial on November 30, 
1949, complained:

“But in our Constitution there is no mention of the unique 
constitutional development in ancient Bharat. Manu’s Laws were 
written long before Lycurgus of Sparta or Solon of Persia. To 
this day his laws as enunciated in the Manusmriti excite the 
admiration of the world and elicit spontaneous obedience and 
conformity. But to our constitutional pundits that means 
nothing.

By demanding promulgation of laws of Manu in an Independent 

RSS demands promulgation of Laws 
of Manu in place of Indian 
Constitution, What is going to be 
the fate of Dalits & women?
Shamsul Islam

India RSS was simply following its mentor, philosopher and 
guide VD Savarkar. According to him,

“Manusmriti is that scripture which is most worship-able after 
Vedas for our Hindu Nation and which from ancient times has 
become the basis of our culture-customs, thought and practice. 
This book for centuries has codified the spiritual and divine 
march of our nation. Even today the rules which are followed by 
crores of Hindus in their lives and practice are based on 
Manusmriti. Today Manusmriti is Hindu Law”. 

What kind of civilization the RSS and Hindutva camp want to 
build by enforcing the laws of Manu, can be known by having a 
glimpse of the laws prescribed by Manu for the lower 
castes/Untouchables and women. Some of these dehumanizing 
and degenerate laws, which are presented here, are 
self-explanatory.  

Laws of Manu concerning 
Dalits/Untouchables 
1. For the sake of the prosperity of the worlds (the divine 
one) caused the Brahmana, the Kshatriya, the Vaisya, and the 
Sudra to proceed from his mouth, his arm, his thighs and his 
feet. (I/31)

2. One occupation only the lord prescribed to the Sudras, to 
serve meekly even these (other) three castes. (I/91)

3. Once-born man (a Sudra), who insults a twice-born man 
with gross invective, shall have his tongue cut out; for he is of 
low origin. (VIII/270)

4. If he mentions the names and castes (jati) of the 
(twice-born) with contumely, an iron nail, ten fingers long, shall 
be thrust red-hot into his mouth. (VIII/271)  

5- If he arrogantly teaches Brahmanas their duty, the king 
shall cause hot oil to be poured into his mouth and into his ears. 
(VIII/272)

6. With whatever limb a man of a low caste does hurt to (a 
man of the three) highest (castes), even that limb shall be cut 
off; that is the teaching of Manu. (VIII/279)

7. He who raises his hand or a stick, shall have his hand cut 
off; he who in anger kicks with his foot, shall have his foot cut 
off. (VIII/280)

8. A low-caste man who tries to place himself on the same 
seat with a man of a high caste, shall be branded on his hip and 
be banished, or (the king) shall cause his buttock to be gashed. 
(VIII/281)

As per the Manu Code if Sudras are to be given most stringent 
punishments for even petty violations/actions, the same Code of 
Manu is very lenient towards Brahmins. Shloka 380 in Chapter 
VIII bestowing profound love on Brahmins decrees:   

      “Let him never slay a Brahmana, though he have committed 
all (possible) crimes; let him banish such an (offender), leaving all 
his property (to him) and (his body) unhurt.” 

For RSS Casteism is synonymous with Hindu Nation

Faith of RSS brass in Manusmriti, naturally, leads them to believe 
in Casteism too. For RSS Casteism is the essence of Hindu 
Nationalism. Golwalkar did not mince words in declaring that 
Casteism was synonymous with the Hindu Nation. According to 
him, the Hindu people are none else but, 

“The Hindu People, they said, is the Virat Purusha, the Almighty 
manifesting Himself. Though they did not use the word ‘Hindu’, 
it is clear from the following description of the Almighty in 
Purusha Sukta wherein it is stated that the sun & the moon are 
His eyes, the stars and the skies are created from his nabhi 
[navel] and Brahmin is the head, Kshatriya the hands, Vaishya 
the thighs and Shudra the feet. [Italics as per the original text] 
This means that the people who have this fourfold arrangement, 
i.e., the Hindu People, is [sic] our God. This supreme vision of 
Godhead is the very core of our concept of ‘nation’ and has 
permeated our thinking and given rise to various unique 
concepts of our cultural heritage.”  

Laws of Manu concerning women

1. Day and night woman must be kept in dependence by the 
males (of) their (families), and, if they attach themselves to 
sensual enjoyments, they must be kept under one’s control. 
(IX/2)

2. Her father protects (her) in childhood, her husband 
protects (her) in youth, and her sons protect (her) in old age; a 
woman is never fit for independence. (IX/3)

3. Women must particularly be guarded against evil 
inclinations, however trifling (they may appear); for, if they are 
not guarded, they will bring sorrow on two families. (IX/5)

4. Considering that the highest duty of all castes, even weak 
husbands (must) strive to guard their wives. (IX/6)

5. No man can completely guard women by force; but they 

can be guarded by the employment of the (following) 
expedients:

6. Let the (husband) employ his (wife) in the collection and 
expenditure of his wealth, in keeping (everything) clean, in (the 
fulfilment of) religious duties, in the preparation of his food, and 
in looking after the household utensils.

7. Women, confined in the house under trustworthy and 
obedient servants, are not (well) guarded; but those who of 
their own accord keep guard over themselves, are well guarded. 
(IX/12)

8. Women do not care for beauty, nor is their attention 
fixed on age; (thinking), ‘(It is enough that) he is a man,’ they 
give themselves to the handsome and to the ugly. (IX/14)

9. Through their passion for men, through their mutable 
temper, through their natural heartlessness, they become 
disloyal towards their husbands, however carefully they may be 
guarded in this (world). (IX/15)

10. (When creating them) Manu allotted to women (a love of 
their) bed, (of their) seat and (of) ornament, impure desires, 
wrath, dishonesty, malice, and bad conduct. (IX/17)

11. For women no (sacramental) rite (is performed) with 
sacred texts, thus the law is settled; women (who are) destitute 
of strength and destitute of (the knowledge of) Vedic texts, (are 
as impure as) falsehood (itself), that is a fixed rule. (IX/18)

Reproduced parts of Manu Code above need no further 
elaboration and commentary. They are too glaringly venomous, 
fascist and degenerated against Untouchables who are referred 
to as Sudras by Manu. Perhaps this was the reason that the 
German philosopher, Friedrich Nietzsche who contributed 
immensely to the growth of totalitarian ideas in Europe in the 
20th century, fell in love with this work.

With the rise of Hindutva politics in the Hindi heartland there is 
a flood of low-priced editions of Manusmriti. In one of such 
editions by one of the biggest publishers of pocket books in 
Hindi, the back cover has the following glorification of 
Manusmriti: 

“The Manusmriti is the oldest social system of the world which 
establishes constitution and justice. Largely the social and 
judicial systems of today’s India are modelled after this book. It 
is an essential book for each family, organization and society.” 

Such publishers remain unconcerned about the poison and 
hatred, which Manusmriti contains and conveys against the 
Sudras/Untouchables and women. There seems to be an 
inherent relationship between the mass publication of such 
books (with increasing violence against the lower castes and 
women in the country) and the rise of the Hindu Right. It is high 
time that Nation realizes that the RSS and Hindu Right’s dream 
of recreating the golden past is fraught with terrible dangers. 
Whatever it may be saying about the Muslims and Christians 
posing dangers as minorities it may end up depriving the Hindu 
Dalits and all women of all their human rights. Their love for the 
scriptures like Manusmriti only underlines the fact that the real 
targets are the Dalits and women of the Hindu society.

The story does not end with Manusmriti. The RSS book stores 
stock and sale titles like How to lead a Household Life by Swami 
Ramsukhdas which openly preach violence. This title is part of 
low priced anti-woman literature published by Geeta Press. 
Here is a glimpse from this book which is in the 
question-answer form and available in English, Hindi and other 
regional Indian languages.

“Question: - What should the wife do if her husband beats her 

and troubles her?

Answer: - The wife should think that she is paying her debt 
of her previous life and thus her sins are being destroyed and 
she is becoming pure. When her parents come to know this, 
they can take her to their own house because they have not 
given their daughter training to face this sort of bad 
behaviour.

Question: - What should she do if her parents don’t take her 
to their own house?

Answer: - Under such circumstances what can the helpless 
wife do? She should reap the fruit of her past actions. She 
should patiently bear the beatings of her husband. By bearing 
them she will be freed from her sins and it is possible that 
her husband may start loving her.”  There is blatant 

preaching in favour of the inhuman Sati as we will see in the 
following:

“Question: - Is ‘Sati Pratha’ (viz., the tradition of the wife 
being cremated with the dead body of the husband on the 
funeral pyre) proper or improper?

Answer: - A wife’s cremation with the dead body of her 
husband on the funeral pyre is not a tradition. She, in whose 
mind truth and enthusiasm come, burns even without fire 
and she does not suffer any pain while she burns. This is not 
a tradition that she should do so, but this is her truth, 
righteousness and faith in scriptural decorum.”  

It is to be noted here that a copy of Manusmriti was burnt as 
a protest in the presence of Dr. BR Ambedkar during 
historic Mahad agitation in December, 1927. 



Caste has only been assuming new forms in Indian society. No 
process for becoming a caste-less society is visible anywhere. 
One can be modern or post-modern but not caste-less! This is 
a tragedy of momentous proportions. What can be the project 
for freedom from caste? How should a writer or a social activist 
fight against caste? This is the focus of a FORWARD Press 
series titled Project for Deliverance from the Stigma of Caste. 
This article by Ram Puniyani is part of the series:

Why, nearly seven decades after Independence and adoption of 
Indian Constitution, the caste system and the injustices inherent 
in it, including inequality, marginalization and oppression, persist 
is something we need to ponder. Two points that need to be 
taken seriously are, one, the roots of caste system and two, the 
material base of caste system. This is what will help us to chalk 
out strategies to eradicate this system.

CASTE SYSTEM: ORIGINS
According to Ambedkar, caste system arises from religion. He 
said, “Caste is the natural outcome of certain religious beliefs 
which have the sanction of the Shastras, which are believed to 
contain the command of divinely inspired sages who were 
endowed with a supernatural wisdom and whose commands, 
therefore, cannot be disobeyed without committing a sin.”[1]

Therefore, he calls for divorcing of the Shastras from Hinduism. 
He said, “You must take the stand that Buddha took. You must 
take the stand which Guru Nanak took. You must not only 

discard the Shastras, you must deny their authority, as did 
Buddha and Nanak.” He further wrote, “I have, therefore, no 
hesitation in saying that such a religion must be destroyed, and I 
say there is nothing irreligious in working for the destruction of 
such a religion. Indeed I hold that it is your bounden duty to 
tear off the mask, to remove the misrepresentation that is 
caused by misnaming the Law as Religion. This is an essential 
step for you. Once you clear the minds of the people of this 
misconception, and enable them to realize that what you are 
told is Religious is not Religion, but that it is really Law, you will 
be in a position to urge its amendment or abolition.” This 
explains to us the deeper alliance of these scriptures and the 
dharmgurus (clergy) upholding them and perpetuating the 
system of social hierarchy that is part of the Indian feudal social 
structure.

CONFRONTING CASTE
Buddha responded to the caste system and his message spread 
far and wide. His teachings were later countered by the 
formulations around those of Manusmriti. Further evolution of 
feudal society and the division of labour put the seal on the 
system. There was ideological opposition to this structure from 
the Bhakti saints in medieval period. Saints opposed this 
inequality in the name of religion. However, Brahmanical 
Hinduism and its scriptures continued to be the bulwark for the 
perpetuation of caste system.

The process of significant change in the social system begins 

with the coming of British. Education and industrialization 
helped free people from the clutches of caste slavery. The social 
changes began, albeit slowly. Phule’s efforts to encourage Dalits 
to take to modern education and jobs in the cities proved 
significant in challenging the caste system. This social transition 
ran parallel to the freedom movement.

The issues of eradication of caste were linked to the abolition of 
landlordism and Brahmanism. Landlordism and Brahmanism go 
hand in hand. The colonial powers were not interested in 
abolishing landlordism; rather, they built on this exploitative 
system to fulfil their own plunder project. This is unlike many 
other countries where industrialization did away with feudal 
system.

During this period, many social movements picked up further. 
Inspired by the ideals of equality the “non-Brahman” movement 
took on the caste-based hierarchy and feudal-brahmanical forces 
in the 1920s, in the Nagpur region of today’s Maharashtra. In 
1920, ordinary people were being encouraged to take part in 
the Non-Cooperation Movement. A section of the elite 
perceived these movements as a major threat to the prevailing 
social hierarchies, including the caste system. They began to 
view these changes as detrimental to their social interests and 
their hegemony. “Hinduism is in danger”, they would say. Faced 
with this twin opposition to the hegemony of the landlords and 
Brahmins, some elites of Hindu society formed Rashtriya 
Swayamsevak Sangh (RSS) in 1925.

The ideology propounded by RSS was the continuation of 
Savarkar’s Hindutva ideology aiming at a Hindu nation. Savarkar 
picked up on caste hierarchy in Aryan society and took it 
further. “Manusmriti is that scripture which is most 
worshippable after the Vedas for our Hindu Nation and which 
from ancient times has become the basis of our culture, 
customs, thought and practice. This book for centuries has 
codified the spiritual and divine march of our nation… Today 
Manusmriti is the Hindu law”.[2] Just to remind you,  it was the 
same book that Ambedkar burnt.

HINDUTVA AND AMBEDKAR
Ambedkar’s understanding was the polar opposite to what the 
Hindutva ideologues are arguing today. Ambedkar was for the 
abolition of caste while Hindutva ideologues want to retain and 
perpetuate the caste system, shrewdly disguised in a new 
language, as Samajik Samrasta (Social Harmony). The process of 
social transformation that began in the 19th century picked up 
speed after Independence as the reach of industrialization and 
education in society became wider and deeper in society. Its 
results became obvious when Dalit-OBCs started leading social 
movements and they could be ignored no longer.

On the other hand, the polarization of the middle class 
(Brahmin, Bania) and rich peasants started taking place all over 
the country from around 1980. The trigger was the issue of 
reservations for the lower castes. This is what gave rise to caste 
violence directed against the lower castes. These 
anti-reservation agitations played a key role in consolidating the 
base of communal politics (Hindutva) involving the upper castes 
and upwardly mobile middle classes. The RSS and its affiliates 
(Sangh Parivar) led these upper-caste onslaughts.

AFFIRMATIVE ACTION VERSUS 
IDENTITY POLITICS
The issue of affirmative action became an irritant for the affluent 
upper castes. The upper castes struck back in the form of 
anti-reservation riots. In Gujarat, for example, the educated 
middle classes, mainly the Brahmans, Banias and Patidars, rose 

up against reservations. The clashes between savarnas and the 
Dalits in the industrial periphery of Ahmedabad gradually 
degenerated into a caste war that spread to the other towns 
and districts of Gujarat. In many villages in North and central 
Gujarat where land-owning Patidars were dominant, Dalit 
settlements were burnt.

Caste tension resurfaced in 1985 in the form of the second 
anti-reservation agitation. Later, in 1990, with V.P. Singh 
implementing Mandal Commission’s recommendations (1990), 
the resolve of Hindutva politics to oppose affirmative action 
took the form of Advani’s Rath yatra.

SOCIAL ENGINEERING
Hindutva, coordinated by the Sangh Parivar, came to occupy 
national politics. This has a base among certain sections of 
society that are opposed to equality among castes. “The 
Hindutva nationalist movement has always been known for 
upper-caste, Brahmanical character. The Hindutva ideology 
relies on an organic view of society, where the castes are seen 
as the harmonious limbs of the same body.”[3] The strategy of 
the Sangh Parivar is to divert the attention from these caste 
issues by talking identity. This is a multipronged strategy. There 
has been political attempt at mass mobilization to divert 
attention from core social issues. At another level, the local 
branches of the RSS have focused on attracting Hindus who 
valued this ethos, either because they belong to the upper 
castes or because they want to emulate them. The technique of 
“conversion” of the lower-caste people to Hindutva relies on 
the same logic as what M.N.Srinivas called “Sanskritization”.[4]

The leadership of the Bharatiya Janata Party (BJP) leadership, 
initially drawn mainly from the upper castes, realized the need 
to expand its social base to achieve electoral success. The Sangh 
Parivar changed its strategy in the mid-Eighties. From attacking 
Dalit-OBCs, they went on to co-opting them socially and 
culturally. They even succeeded in making Dalits and Adivasis 
the foot soldiers of Hindutva in campaigns like the Babri Masjid 
demolition, Gujarat carnage and Kandhamal violence. Yatras, 
campaigns and religious symbols were used to rope them in. 
Advani’s Rath Yatra saw pitched battles between Dalits and 
Muslims.

ADIVASIS AND DALITS
The process was replicated at different points in time. RSS 
“successfully” created a rift between the Hindus and the 
Christians among Adivasis. Because social reforms were not 
penetrative enough, modern institutions and values of Liberty, 
Equality and Fraternity remained weak and at places Hindutva, 
by default, provided the much-needed identity to the 
Dalit-OBCs. This became evident in the wake of the 
implementation of the Mandal commission’s recommendations. 
Atal Bihari Vajpayee succinctly captured Sangh Parivar’s 
response to the Mandal commission. He stated that they have 
brought up Kamandal (religion-based issues) in response to 
Mandal (symbolizing the aspirations of Dalit-OBCs).

Later, by using clever strategies, the Sangh Parivar was also able 
to provide upward mobility to a section of Dalits who were 
aspiring for a better place within Hindu society. Gradually, the 
ire against Dalits and OBCs was replaced by anger against 
Muslims and Christians. Anand Teltumde points out that 
Hindutva politics has dislodged untouchability, poverty, 
inequality and discrimination from among the central concerns 
of Dalits. “Along with this, Hindutva seeks to replace the 
concepts of rights and dignity enshrined in Indian Constitution 
with the notion of obligations inherent in Brahmanism. They 
don’t even remotely relate to the inhuman conditions in which 

the Dalits live or express an iota of remorse for the social 
oppression that they themselves caused.”[5] Teltumde further 
points out that Dalits and Adivasis are brainwashed, “in the 
name of Hindu unity”, to becoming foot soldiers in enforcing 
the Hindutva agenda.

CHALLENGES AHEAD: 
ERADICATING CASTE
Today, the major obstacle to eradication of the caste system 
comes from a politics that is based on caste inequality. That is 
Hindutva, which is a politics based on Brahmanical Hinduism and 
which has dominated political discourse over the past three 
decades. The struggle against caste system and the struggle 
against Hindutva politics mean almost the same thing.

What we need to do is to fight against Brahmanism-based 
politics, led by the Sangh Parivar. The word “politics” here is 
not being used in the narrow sense of electoral politics; we have 
to see the totality of social movements. The erosion of rational 
thought, the undermining of scientific temper, the promotion of 
blind faith, narrow religiosity, the mushrooming of Godmen – all 
this feeds the rise of the Hindu right wing.

There is also a need to address anti-Dalit atrocities, as well as 
the rights of the weaker section of society – their right to 
employment, education, food and health. The widening gulf 
between the haves and have-nots has to be narrowed through 

socio-economic policies. A society free enough for one to 
choose one’s partner, leading to inter-caste marriages, is key to 
abolishing the caste system and the psychology that 
accompanies it.

The cultural and literary movements form the social foundation 
for political changes. Many writers and scholars are working 
towards strengthening these movements. This is what we need 
to value and uphold. Sectarianism pushes society backwards. 
That is what an alliance of progressive forces in the country 
needs to oppose. 
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How loyal the RSS is to the Constitution of India can be known 
by the following statement of Golwalkar which is being 
reproduced from Bunch of Thoughts which is not only selection 
of the writings of Golwalkar but also a Bible for the RSS cadres.

“Our Constitution too is just a cumbersome and heterogeneous 
piecing together of various articles from various Constitutions 
of Western countries. It has absolutely nothing which can be 
called our own. Is there a single word of reference in its guiding 
principles as to what our national mission is and what our 
keynote in life is?” 

In fact, RSS wanted this Constitution to be replaced by 
Manusmriti or Manu Code or laws of Manu which is known for 
its derogatory and inhuman references to Sudras, Untouchables 
and women. The Constituent Assembly of India finalized the 
Constitution of India on November 26, 1949, RSS was not 
happy. Its organ, Organiser in an editorial on November 30, 
1949, complained:

“But in our Constitution there is no mention of the unique 
constitutional development in ancient Bharat. Manu’s Laws were 
written long before Lycurgus of Sparta or Solon of Persia. To 
this day his laws as enunciated in the Manusmriti excite the 
admiration of the world and elicit spontaneous obedience and 
conformity. But to our constitutional pundits that means 
nothing.

By demanding promulgation of laws of Manu in an Independent 

India RSS was simply following its mentor, philosopher and 
guide VD Savarkar. According to him,

“Manusmriti is that scripture which is most worship-able after 
Vedas for our Hindu Nation and which from ancient times has 
become the basis of our culture-customs, thought and practice. 
This book for centuries has codified the spiritual and divine 
march of our nation. Even today the rules which are followed by 
crores of Hindus in their lives and practice are based on 
Manusmriti. Today Manusmriti is Hindu Law”. 

What kind of civilization the RSS and Hindutva camp want to 
build by enforcing the laws of Manu, can be known by having a 
glimpse of the laws prescribed by Manu for the lower 
castes/Untouchables and women. Some of these dehumanizing 
and degenerate laws, which are presented here, are 
self-explanatory.  

Laws of Manu concerning 
Dalits/Untouchables 
1. For the sake of the prosperity of the worlds (the divine 
one) caused the Brahmana, the Kshatriya, the Vaisya, and the 
Sudra to proceed from his mouth, his arm, his thighs and his 
feet. (I/31)

2. One occupation only the lord prescribed to the Sudras, to 
serve meekly even these (other) three castes. (I/91)

3. Once-born man (a Sudra), who insults a twice-born man 
with gross invective, shall have his tongue cut out; for he is of 
low origin. (VIII/270)

4. If he mentions the names and castes (jati) of the 
(twice-born) with contumely, an iron nail, ten fingers long, shall 
be thrust red-hot into his mouth. (VIII/271)  

5- If he arrogantly teaches Brahmanas their duty, the king 
shall cause hot oil to be poured into his mouth and into his ears. 
(VIII/272)

6. With whatever limb a man of a low caste does hurt to (a 
man of the three) highest (castes), even that limb shall be cut 
off; that is the teaching of Manu. (VIII/279)

7. He who raises his hand or a stick, shall have his hand cut 
off; he who in anger kicks with his foot, shall have his foot cut 
off. (VIII/280)

8. A low-caste man who tries to place himself on the same 
seat with a man of a high caste, shall be branded on his hip and 
be banished, or (the king) shall cause his buttock to be gashed. 
(VIII/281)

As per the Manu Code if Sudras are to be given most stringent 
punishments for even petty violations/actions, the same Code of 
Manu is very lenient towards Brahmins. Shloka 380 in Chapter 
VIII bestowing profound love on Brahmins decrees:   

      “Let him never slay a Brahmana, though he have committed 
all (possible) crimes; let him banish such an (offender), leaving all 
his property (to him) and (his body) unhurt.” 

For RSS Casteism is synonymous with Hindu Nation

Faith of RSS brass in Manusmriti, naturally, leads them to believe 
in Casteism too. For RSS Casteism is the essence of Hindu 
Nationalism. Golwalkar did not mince words in declaring that 
Casteism was synonymous with the Hindu Nation. According to 
him, the Hindu people are none else but, 

“The Hindu People, they said, is the Virat Purusha, the Almighty 
manifesting Himself. Though they did not use the word ‘Hindu’, 
it is clear from the following description of the Almighty in 
Purusha Sukta wherein it is stated that the sun & the moon are 
His eyes, the stars and the skies are created from his nabhi 
[navel] and Brahmin is the head, Kshatriya the hands, Vaishya 
the thighs and Shudra the feet. [Italics as per the original text] 
This means that the people who have this fourfold arrangement, 
i.e., the Hindu People, is [sic] our God. This supreme vision of 
Godhead is the very core of our concept of ‘nation’ and has 
permeated our thinking and given rise to various unique 
concepts of our cultural heritage.”  

Laws of Manu concerning women

1. Day and night woman must be kept in dependence by the 
males (of) their (families), and, if they attach themselves to 
sensual enjoyments, they must be kept under one’s control. 
(IX/2)

2. Her father protects (her) in childhood, her husband 
protects (her) in youth, and her sons protect (her) in old age; a 
woman is never fit for independence. (IX/3)

3. Women must particularly be guarded against evil 
inclinations, however trifling (they may appear); for, if they are 
not guarded, they will bring sorrow on two families. (IX/5)

4. Considering that the highest duty of all castes, even weak 
husbands (must) strive to guard their wives. (IX/6)

5. No man can completely guard women by force; but they 

can be guarded by the employment of the (following) 
expedients:

6. Let the (husband) employ his (wife) in the collection and 
expenditure of his wealth, in keeping (everything) clean, in (the 
fulfilment of) religious duties, in the preparation of his food, and 
in looking after the household utensils.

7. Women, confined in the house under trustworthy and 
obedient servants, are not (well) guarded; but those who of 
their own accord keep guard over themselves, are well guarded. 
(IX/12)

8. Women do not care for beauty, nor is their attention 
fixed on age; (thinking), ‘(It is enough that) he is a man,’ they 
give themselves to the handsome and to the ugly. (IX/14)

9. Through their passion for men, through their mutable 
temper, through their natural heartlessness, they become 
disloyal towards their husbands, however carefully they may be 
guarded in this (world). (IX/15)

10. (When creating them) Manu allotted to women (a love of 
their) bed, (of their) seat and (of) ornament, impure desires, 
wrath, dishonesty, malice, and bad conduct. (IX/17)

11. For women no (sacramental) rite (is performed) with 
sacred texts, thus the law is settled; women (who are) destitute 
of strength and destitute of (the knowledge of) Vedic texts, (are 
as impure as) falsehood (itself), that is a fixed rule. (IX/18)

Reproduced parts of Manu Code above need no further 
elaboration and commentary. They are too glaringly venomous, 
fascist and degenerated against Untouchables who are referred 
to as Sudras by Manu. Perhaps this was the reason that the 
German philosopher, Friedrich Nietzsche who contributed 
immensely to the growth of totalitarian ideas in Europe in the 
20th century, fell in love with this work.

With the rise of Hindutva politics in the Hindi heartland there is 
a flood of low-priced editions of Manusmriti. In one of such 
editions by one of the biggest publishers of pocket books in 
Hindi, the back cover has the following glorification of 
Manusmriti: 

“The Manusmriti is the oldest social system of the world which 
establishes constitution and justice. Largely the social and 
judicial systems of today’s India are modelled after this book. It 
is an essential book for each family, organization and society.” 

Such publishers remain unconcerned about the poison and 
hatred, which Manusmriti contains and conveys against the 
Sudras/Untouchables and women. There seems to be an 
inherent relationship between the mass publication of such 
books (with increasing violence against the lower castes and 
women in the country) and the rise of the Hindu Right. It is high 
time that Nation realizes that the RSS and Hindu Right’s dream 
of recreating the golden past is fraught with terrible dangers. 
Whatever it may be saying about the Muslims and Christians 
posing dangers as minorities it may end up depriving the Hindu 
Dalits and all women of all their human rights. Their love for the 
scriptures like Manusmriti only underlines the fact that the real 
targets are the Dalits and women of the Hindu society.

The story does not end with Manusmriti. The RSS book stores 
stock and sale titles like How to lead a Household Life by Swami 
Ramsukhdas which openly preach violence. This title is part of 
low priced anti-woman literature published by Geeta Press. 
Here is a glimpse from this book which is in the 
question-answer form and available in English, Hindi and other 
regional Indian languages.

“Question: - What should the wife do if her husband beats her 

and troubles her?

Answer: - The wife should think that she is paying her debt 
of her previous life and thus her sins are being destroyed and 
she is becoming pure. When her parents come to know this, 
they can take her to their own house because they have not 
given their daughter training to face this sort of bad 
behaviour.

Question: - What should she do if her parents don’t take her 
to their own house?

Answer: - Under such circumstances what can the helpless 
wife do? She should reap the fruit of her past actions. She 
should patiently bear the beatings of her husband. By bearing 
them she will be freed from her sins and it is possible that 
her husband may start loving her.”  There is blatant 

preaching in favour of the inhuman Sati as we will see in the 
following:

“Question: - Is ‘Sati Pratha’ (viz., the tradition of the wife 
being cremated with the dead body of the husband on the 
funeral pyre) proper or improper?

Answer: - A wife’s cremation with the dead body of her 
husband on the funeral pyre is not a tradition. She, in whose 
mind truth and enthusiasm come, burns even without fire 
and she does not suffer any pain while she burns. This is not 
a tradition that she should do so, but this is her truth, 
righteousness and faith in scriptural decorum.”  

It is to be noted here that a copy of Manusmriti was burnt as 
a protest in the presence of Dr. BR Ambedkar during 
historic Mahad agitation in December, 1927. 



How loyal the RSS is to the Constitution of India can be known 
by the following statement of Golwalkar which is being 
reproduced from Bunch of Thoughts which is not only selection 
of the writings of Golwalkar but also a Bible for the RSS cadres.

“Our Constitution too is just a cumbersome and heterogeneous 
piecing together of various articles from various Constitutions 
of Western countries. It has absolutely nothing which can be 
called our own. Is there a single word of reference in its guiding 
principles as to what our national mission is and what our 
keynote in life is?” 

In fact, RSS wanted this Constitution to be replaced by 
Manusmriti or Manu Code or laws of Manu which is known for 
its derogatory and inhuman references to Sudras, Untouchables 
and women. The Constituent Assembly of India finalized the 
Constitution of India on November 26, 1949, RSS was not 
happy. Its organ, Organiser in an editorial on November 30, 
1949, complained:

“But in our Constitution there is no mention of the unique 
constitutional development in ancient Bharat. Manu’s Laws were 
written long before Lycurgus of Sparta or Solon of Persia. To 
this day his laws as enunciated in the Manusmriti excite the 
admiration of the world and elicit spontaneous obedience and 
conformity. But to our constitutional pundits that means 
nothing.

By demanding promulgation of laws of Manu in an Independent 

India RSS was simply following its mentor, philosopher and 
guide VD Savarkar. According to him,

“Manusmriti is that scripture which is most worship-able after 
Vedas for our Hindu Nation and which from ancient times has 
become the basis of our culture-customs, thought and practice. 
This book for centuries has codified the spiritual and divine 
march of our nation. Even today the rules which are followed by 
crores of Hindus in their lives and practice are based on 
Manusmriti. Today Manusmriti is Hindu Law”. 

What kind of civilization the RSS and Hindutva camp want to 
build by enforcing the laws of Manu, can be known by having a 
glimpse of the laws prescribed by Manu for the lower 
castes/Untouchables and women. Some of these dehumanizing 
and degenerate laws, which are presented here, are 
self-explanatory.  

Laws of Manu concerning 
Dalits/Untouchables 
1. For the sake of the prosperity of the worlds (the divine 
one) caused the Brahmana, the Kshatriya, the Vaisya, and the 
Sudra to proceed from his mouth, his arm, his thighs and his 
feet. (I/31)

2. One occupation only the lord prescribed to the Sudras, to 
serve meekly even these (other) three castes. (I/91)

3. Once-born man (a Sudra), who insults a twice-born man 
with gross invective, shall have his tongue cut out; for he is of 
low origin. (VIII/270)

4. If he mentions the names and castes (jati) of the 
(twice-born) with contumely, an iron nail, ten fingers long, shall 
be thrust red-hot into his mouth. (VIII/271)  

5- If he arrogantly teaches Brahmanas their duty, the king 
shall cause hot oil to be poured into his mouth and into his ears. 
(VIII/272)

6. With whatever limb a man of a low caste does hurt to (a 
man of the three) highest (castes), even that limb shall be cut 
off; that is the teaching of Manu. (VIII/279)

7. He who raises his hand or a stick, shall have his hand cut 
off; he who in anger kicks with his foot, shall have his foot cut 
off. (VIII/280)

8. A low-caste man who tries to place himself on the same 
seat with a man of a high caste, shall be branded on his hip and 
be banished, or (the king) shall cause his buttock to be gashed. 
(VIII/281)

As per the Manu Code if Sudras are to be given most stringent 
punishments for even petty violations/actions, the same Code of 
Manu is very lenient towards Brahmins. Shloka 380 in Chapter 
VIII bestowing profound love on Brahmins decrees:   

      “Let him never slay a Brahmana, though he have committed 
all (possible) crimes; let him banish such an (offender), leaving all 
his property (to him) and (his body) unhurt.” 

For RSS Casteism is synonymous with Hindu Nation

Faith of RSS brass in Manusmriti, naturally, leads them to believe 
in Casteism too. For RSS Casteism is the essence of Hindu 
Nationalism. Golwalkar did not mince words in declaring that 
Casteism was synonymous with the Hindu Nation. According to 
him, the Hindu people are none else but, 

“The Hindu People, they said, is the Virat Purusha, the Almighty 
manifesting Himself. Though they did not use the word ‘Hindu’, 
it is clear from the following description of the Almighty in 
Purusha Sukta wherein it is stated that the sun & the moon are 
His eyes, the stars and the skies are created from his nabhi 
[navel] and Brahmin is the head, Kshatriya the hands, Vaishya 
the thighs and Shudra the feet. [Italics as per the original text] 
This means that the people who have this fourfold arrangement, 
i.e., the Hindu People, is [sic] our God. This supreme vision of 
Godhead is the very core of our concept of ‘nation’ and has 
permeated our thinking and given rise to various unique 
concepts of our cultural heritage.”  

Laws of Manu concerning women

1. Day and night woman must be kept in dependence by the 
males (of) their (families), and, if they attach themselves to 
sensual enjoyments, they must be kept under one’s control. 
(IX/2)

2. Her father protects (her) in childhood, her husband 
protects (her) in youth, and her sons protect (her) in old age; a 
woman is never fit for independence. (IX/3)

3. Women must particularly be guarded against evil 
inclinations, however trifling (they may appear); for, if they are 
not guarded, they will bring sorrow on two families. (IX/5)

4. Considering that the highest duty of all castes, even weak 
husbands (must) strive to guard their wives. (IX/6)

5. No man can completely guard women by force; but they 

can be guarded by the employment of the (following) 
expedients:

6. Let the (husband) employ his (wife) in the collection and 
expenditure of his wealth, in keeping (everything) clean, in (the 
fulfilment of) religious duties, in the preparation of his food, and 
in looking after the household utensils.

7. Women, confined in the house under trustworthy and 
obedient servants, are not (well) guarded; but those who of 
their own accord keep guard over themselves, are well guarded. 
(IX/12)

8. Women do not care for beauty, nor is their attention 
fixed on age; (thinking), ‘(It is enough that) he is a man,’ they 
give themselves to the handsome and to the ugly. (IX/14)

9. Through their passion for men, through their mutable 
temper, through their natural heartlessness, they become 
disloyal towards their husbands, however carefully they may be 
guarded in this (world). (IX/15)

10. (When creating them) Manu allotted to women (a love of 
their) bed, (of their) seat and (of) ornament, impure desires, 
wrath, dishonesty, malice, and bad conduct. (IX/17)

11. For women no (sacramental) rite (is performed) with 
sacred texts, thus the law is settled; women (who are) destitute 
of strength and destitute of (the knowledge of) Vedic texts, (are 
as impure as) falsehood (itself), that is a fixed rule. (IX/18)

Reproduced parts of Manu Code above need no further 
elaboration and commentary. They are too glaringly venomous, 
fascist and degenerated against Untouchables who are referred 
to as Sudras by Manu. Perhaps this was the reason that the 
German philosopher, Friedrich Nietzsche who contributed 
immensely to the growth of totalitarian ideas in Europe in the 
20th century, fell in love with this work.

With the rise of Hindutva politics in the Hindi heartland there is 
a flood of low-priced editions of Manusmriti. In one of such 
editions by one of the biggest publishers of pocket books in 
Hindi, the back cover has the following glorification of 
Manusmriti: 

“The Manusmriti is the oldest social system of the world which 
establishes constitution and justice. Largely the social and 
judicial systems of today’s India are modelled after this book. It 
is an essential book for each family, organization and society.” 

Such publishers remain unconcerned about the poison and 
hatred, which Manusmriti contains and conveys against the 
Sudras/Untouchables and women. There seems to be an 
inherent relationship between the mass publication of such 
books (with increasing violence against the lower castes and 
women in the country) and the rise of the Hindu Right. It is high 
time that Nation realizes that the RSS and Hindu Right’s dream 
of recreating the golden past is fraught with terrible dangers. 
Whatever it may be saying about the Muslims and Christians 
posing dangers as minorities it may end up depriving the Hindu 
Dalits and all women of all their human rights. Their love for the 
scriptures like Manusmriti only underlines the fact that the real 
targets are the Dalits and women of the Hindu society.

The story does not end with Manusmriti. The RSS book stores 
stock and sale titles like How to lead a Household Life by Swami 
Ramsukhdas which openly preach violence. This title is part of 
low priced anti-woman literature published by Geeta Press. 
Here is a glimpse from this book which is in the 
question-answer form and available in English, Hindi and other 
regional Indian languages.

“Question: - What should the wife do if her husband beats her 

and troubles her?

Answer: - The wife should think that she is paying her debt 
of her previous life and thus her sins are being destroyed and 
she is becoming pure. When her parents come to know this, 
they can take her to their own house because they have not 
given their daughter training to face this sort of bad 
behaviour.

Question: - What should she do if her parents don’t take her 
to their own house?

Answer: - Under such circumstances what can the helpless 
wife do? She should reap the fruit of her past actions. She 
should patiently bear the beatings of her husband. By bearing 
them she will be freed from her sins and it is possible that 
her husband may start loving her.”  There is blatant 

preaching in favour of the inhuman Sati as we will see in the 
following:

“Question: - Is ‘Sati Pratha’ (viz., the tradition of the wife 
being cremated with the dead body of the husband on the 
funeral pyre) proper or improper?

Answer: - A wife’s cremation with the dead body of her 
husband on the funeral pyre is not a tradition. She, in whose 
mind truth and enthusiasm come, burns even without fire 
and she does not suffer any pain while she burns. This is not 
a tradition that she should do so, but this is her truth, 
righteousness and faith in scriptural decorum.”  

It is to be noted here that a copy of Manusmriti was burnt as 
a protest in the presence of Dr. BR Ambedkar during 
historic Mahad agitation in December, 1927. 

The Status Of Women 
As Depicted By Manu 
In The Manusmriti
Hirday N. Patwari
The Manusmriti also known as Manav Dharam Shastra, is the 
earliest metrical work on Brahminical Dharma in Hinduism. 
According to Hindu mythology, the Manusmriti is the word of 
Brahma, and it is classified as the most authoritative statement 
on Dharma .The scripture consists of 2690 verses, divided into 
12 chapters.  It is presumed that the actual human author of 
this compilation used the eponym ‘Manu’, which has led the text 
to be associated by Hindus with the first human being and the 
first king in the Indian tradition.

Although no details of this eponymous author’s life are known, 
it is likely that he belonged to a conservative Brahman class 
somewhere in Northern India. Hindu apologists consider the 
Manusmriti as the divine code of conduct and, accordingly, the 
status of women as depicted in the text has been interpreted as 
Hindu divine law.  While defending Manusmriti as divine code of 
conduct for all including women, apologists often quote the 
verse: “yatrnaryastopojyantay, ramantaytatrdevta[3/56](where 
women are provided place of honor, gods are pleased and 
reside there in that household), but they deliberately forget all 
those verses that are full of prejudice, hatred  and 
discrimination against women.

Here are some of the ‘celebrated’ derogatory comments about 
women in the Manusmriti :

1. “Swabhavevnarinam …..” – 2/213. It is the nature of women 
to seduce men in this world; for that reason the wise are never 
unguarded in the company of females.

2. “Avidvamsamlam………..” – 2/214. Women, true to their 
class character, are capable of leading astray men in this world, 
not only a fool but even a learned and wise man. Both become 
slaves of desire.

3. “Matra swastra ………..” – 2/215. Wise people should avoid 
sitting alone with one’s mother, daughter or sister. Since carnal 
desire is always strong, it can lead to temptation.

4. “Naudwahay……………..” – 3/8. One should not marry 
women who has have reddish hair, redundant  parts of the body 
[such as six fingers], one who is often sick, one without hair or 
having excessive hair and one who has red eyes.

5. “Nrakshvraksh ………..” – 3/9. One should not marry 
women whose names are similar to constellations,  trees, rivers, 
those from a low caste, mountains, birds, snakes, slaves or 
those whose names inspires terror.

6. “Yasto na bhavet ….. …..” – 3/10. Wise men should not 
marry women who do not have a brother and whose parents 
are not socially well known.

7. “Uchayangh…………….” – 3/11. Wise men should marry 
only women who are free from bodily defects, with beautiful 
names, grace/gait like an elephant, moderate hair on the head 
and body, soft limbs and small teeth.

8. “Shudr-aivbharya………” – 3/12.Brahman men can marry 
Brahman, Kshatriya, Vaish and even Shudra women but Shudra 
men can marry only Shudra women.

9. “Na Brahman kshatriya..” – 3/14. Although Brahman, 
Kshatriya and Vaish men have been allowed inter-caste 
marriages, even in distress they should not marry Shudra 
women.

10. “Heenjatistriyam……..” – 3/15. When twice born 
[dwij=Brahman, Kshatriya and Vaish] men in their folly marry 
low caste Shudra women, they are responsible for the 
degradation of their whole family. Accordingly, their children 
adopt all the demerits of the Shudra caste.

11. “Shudramshaynam……” – 3/17. A Brahman who marries a 
Shudra woman, degrades himself and his whole family  ,becomes 
morally degenerated , loses Brahman status and his children too 
attain status  of shudra.

12. “Daivpitrya………………” – 3/18. The offerings made by 
such a person at the time of established rituals are neither 
accepted by God nor by the departed soul; guests also refuse to 
have meals with him and he is bound to go to hell after death.

13. “Chandalash ……………” – 3/240. Food offered and served 
to Brahman after Shradh ritual should not be seen by a chandal, 
a pig, a cock,a dog, and a menstruating women.

14. “Na ashniyat…………….” – 4/43. A Brahman, true 
defender of his class, should not have his meals in the company 

of his wife  and even avoid looking at her. Furthermore, he 
should not look towards her when she is having her meals or 
when she sneezes/yawns.

15. “Na ajyanti……………….” – 4/44. A Brahman in order to 
preserve his energy and intellect, must not look at women who 
applies collyrium to her eyes, one who is massaging her nude 
body or one who is delivering a child.

16. “Mrshyanti…………….” – 4/217. One should not accept 
meals from a woman who has extra marital relations; nor from a 
family exclusively dominated/managed by women or a family 
whose 10 days of impurity because of death have not passed.

17. “Balyava………………….” – 5/150. A female child, young 
woman or old woman is not supposed to work independently 
even at her place of residence.

18. “Balyepitorvashay…….” – 5/151. Girls are supposed to be in 
the custody of their father when they are children, women must 
be under the custody of their husband when married and under 
the custody of her son as widows. In no circumstances is she 
allowed to assert herself independently.

19. “Asheela  kamvrto………” – 5/157. Men may be lacking 
virtue, be sexual perverts, immoral and devoid of any good 
qualities, and yet women must constantly worship and serve 
their husbands.

20. “Na aststrinam………..” – 5/158. Women have no divine 
right to perform any religious ritual, nor make vows or observe 
a fast. Her only duty is to obey and please her husband and she 
will for that reason alone be exalted in heaven.

21. “Kamam to………………” – 5/160. At her pleasure [after 
the death of her husband], let her emaciate her body by living 
only on pure flowers, roots of vegetables and fruits. She must 
not even mention the name of any other men after her husband 
has died.

22. “Vyabhacharay…………” – 5/167. Any women violating 
duty and code of conduct towards her husband, is disgraced and 
becomes a patient of leprosy. After death, she enters womb of 
Jackal.

23. “Kanyambhajanti……..” – 8/364. In case women enjoy sex 
with a man from a higher caste, the act is not punishable. But on 
the contrary, if women enjoy sex with lower caste men, she is 
to be punished and kept in isolation.

24. “Utmamsevmansto…….” – 8/365. In case a man from a 
lower caste enjoys sex with a woman from a higher caste, the 
person in question is to be awarded the death sentence. And if 
a person satisfies his carnal desire with women of his own caste, 
he should be asked to pay compensation to the women’s faith.

25. “Ya to kanya…………….” – 8/369. In case a woman tears 
the membrane [hymen] of her Vagina, she shall instantly have 
her head shaved or two fingers cut off and made to ride on 
Donkey.

26. “Bhartaram…………….” – 8/370. In case a women, proud 
of the greatness of her excellence or her relatives, violates her 
duty towards her husband, the King shall arrange to have her 
thrown before dogs at a public place.

27. “Pita rakhshati……….” – 9/3. Since women are not capable 

of living independently, she is to be kept under the custody of 
her father as child, under her husband as a woman and under 
her son as widow.

28. “Imam hi sarw………..” – 9/6. It is the duty of all husbands 
to exert total control over their wives. Even physically weak 
husbands must strive to control their wives.

29. “Patibharyam ……….” – 9/8. The husband, after the 
conception of his wife, becomes the embryo and is born again 
of her. This explains why women are called Jaya.

30. “Panamdurjan………” – 9/13. Consuming liquor, association 
with wicked persons, separation from her husband, rambling 
around, sleeping for unreasonable hours and dwelling -are six 
demerits of women.

31. “Naitarupam……………” – 9/14. Such women are not loyal 
and have extra marital relations with men without consideration 
for their age.

32. “Poonshchalya…………” – 9/15. Because of their passion 
for men, immutable temper and natural heartlessness, they are 
not loyal to their husbands.

33. “Na astistrinam………” – 9/18. While performing namkarm 
and jatkarm, Vedic mantras are not to be recited by women, 
because women are lacking in strength and knowledge of Vedic 
texts. Women are impure and represent falsehood.

34. “Devra…sapinda………” – 9/58. On failure to produce 

offspring with her husband, she may obtain offspring by 
cohabitation with her brother-in-law [devar] or with some 
other relative [sapinda] on her in-law’s side.

35. “Vidwayam…………….” – 9/60. He who is appointed to 
cohabit with a widow shall approach her at night, be anointed  
with clarified butter and silently beget one son, but by no means 
a second one.

36. “Yathavidy……………..” – 9/70. In accordance with 
established law, the sister-in-law [bhabhi] must be clad in white 
garments; with pure intent her brother-in-law [devar] will 
cohabitate with her until she conceives.

37. “Ati kramay……………” – 9/77. Any women who disobey 
orders of her lethargic, alcoholic and diseased husband shall be 
deserted for three months and be deprived of her ornaments.

38. “Vandyashtamay…….” – 9/80. A barren wife may be 
superseded in the 8th year; she whose children die may be 
superseded in the 10th year and she who bears only daughters 
may be superseded in the 11th year;  but she who is 
quarrelsome may be superseded without delay.

39. “Trinsha……………….” – 9/93. In case of any problem in 
performing religious rites, males between the age of 24 and 30 
should marry a female between the age of 8 and 12.

40. “Yambrahmansto…….” – 9/177. In case a Brahman man 
marries Shudra woman, their son will be called ‘Parshav’ or 
‘Shudra’ because his social existence is like a dead body. 



How loyal the RSS is to the Constitution of India can be known 
by the following statement of Golwalkar which is being 
reproduced from Bunch of Thoughts which is not only selection 
of the writings of Golwalkar but also a Bible for the RSS cadres.

“Our Constitution too is just a cumbersome and heterogeneous 
piecing together of various articles from various Constitutions 
of Western countries. It has absolutely nothing which can be 
called our own. Is there a single word of reference in its guiding 
principles as to what our national mission is and what our 
keynote in life is?” 

In fact, RSS wanted this Constitution to be replaced by 
Manusmriti or Manu Code or laws of Manu which is known for 
its derogatory and inhuman references to Sudras, Untouchables 
and women. The Constituent Assembly of India finalized the 
Constitution of India on November 26, 1949, RSS was not 
happy. Its organ, Organiser in an editorial on November 30, 
1949, complained:

“But in our Constitution there is no mention of the unique 
constitutional development in ancient Bharat. Manu’s Laws were 
written long before Lycurgus of Sparta or Solon of Persia. To 
this day his laws as enunciated in the Manusmriti excite the 
admiration of the world and elicit spontaneous obedience and 
conformity. But to our constitutional pundits that means 
nothing.

By demanding promulgation of laws of Manu in an Independent 

India RSS was simply following its mentor, philosopher and 
guide VD Savarkar. According to him,

“Manusmriti is that scripture which is most worship-able after 
Vedas for our Hindu Nation and which from ancient times has 
become the basis of our culture-customs, thought and practice. 
This book for centuries has codified the spiritual and divine 
march of our nation. Even today the rules which are followed by 
crores of Hindus in their lives and practice are based on 
Manusmriti. Today Manusmriti is Hindu Law”. 

What kind of civilization the RSS and Hindutva camp want to 
build by enforcing the laws of Manu, can be known by having a 
glimpse of the laws prescribed by Manu for the lower 
castes/Untouchables and women. Some of these dehumanizing 
and degenerate laws, which are presented here, are 
self-explanatory.  

Laws of Manu concerning 
Dalits/Untouchables 
1. For the sake of the prosperity of the worlds (the divine 
one) caused the Brahmana, the Kshatriya, the Vaisya, and the 
Sudra to proceed from his mouth, his arm, his thighs and his 
feet. (I/31)

2. One occupation only the lord prescribed to the Sudras, to 
serve meekly even these (other) three castes. (I/91)

3. Once-born man (a Sudra), who insults a twice-born man 
with gross invective, shall have his tongue cut out; for he is of 
low origin. (VIII/270)

4. If he mentions the names and castes (jati) of the 
(twice-born) with contumely, an iron nail, ten fingers long, shall 
be thrust red-hot into his mouth. (VIII/271)  

5- If he arrogantly teaches Brahmanas their duty, the king 
shall cause hot oil to be poured into his mouth and into his ears. 
(VIII/272)

6. With whatever limb a man of a low caste does hurt to (a 
man of the three) highest (castes), even that limb shall be cut 
off; that is the teaching of Manu. (VIII/279)

7. He who raises his hand or a stick, shall have his hand cut 
off; he who in anger kicks with his foot, shall have his foot cut 
off. (VIII/280)

8. A low-caste man who tries to place himself on the same 
seat with a man of a high caste, shall be branded on his hip and 
be banished, or (the king) shall cause his buttock to be gashed. 
(VIII/281)

As per the Manu Code if Sudras are to be given most stringent 
punishments for even petty violations/actions, the same Code of 
Manu is very lenient towards Brahmins. Shloka 380 in Chapter 
VIII bestowing profound love on Brahmins decrees:   

      “Let him never slay a Brahmana, though he have committed 
all (possible) crimes; let him banish such an (offender), leaving all 
his property (to him) and (his body) unhurt.” 

For RSS Casteism is synonymous with Hindu Nation

Faith of RSS brass in Manusmriti, naturally, leads them to believe 
in Casteism too. For RSS Casteism is the essence of Hindu 
Nationalism. Golwalkar did not mince words in declaring that 
Casteism was synonymous with the Hindu Nation. According to 
him, the Hindu people are none else but, 

“The Hindu People, they said, is the Virat Purusha, the Almighty 
manifesting Himself. Though they did not use the word ‘Hindu’, 
it is clear from the following description of the Almighty in 
Purusha Sukta wherein it is stated that the sun & the moon are 
His eyes, the stars and the skies are created from his nabhi 
[navel] and Brahmin is the head, Kshatriya the hands, Vaishya 
the thighs and Shudra the feet. [Italics as per the original text] 
This means that the people who have this fourfold arrangement, 
i.e., the Hindu People, is [sic] our God. This supreme vision of 
Godhead is the very core of our concept of ‘nation’ and has 
permeated our thinking and given rise to various unique 
concepts of our cultural heritage.”  

Laws of Manu concerning women

1. Day and night woman must be kept in dependence by the 
males (of) their (families), and, if they attach themselves to 
sensual enjoyments, they must be kept under one’s control. 
(IX/2)

2. Her father protects (her) in childhood, her husband 
protects (her) in youth, and her sons protect (her) in old age; a 
woman is never fit for independence. (IX/3)

3. Women must particularly be guarded against evil 
inclinations, however trifling (they may appear); for, if they are 
not guarded, they will bring sorrow on two families. (IX/5)

4. Considering that the highest duty of all castes, even weak 
husbands (must) strive to guard their wives. (IX/6)

5. No man can completely guard women by force; but they 

can be guarded by the employment of the (following) 
expedients:

6. Let the (husband) employ his (wife) in the collection and 
expenditure of his wealth, in keeping (everything) clean, in (the 
fulfilment of) religious duties, in the preparation of his food, and 
in looking after the household utensils.

7. Women, confined in the house under trustworthy and 
obedient servants, are not (well) guarded; but those who of 
their own accord keep guard over themselves, are well guarded. 
(IX/12)

8. Women do not care for beauty, nor is their attention 
fixed on age; (thinking), ‘(It is enough that) he is a man,’ they 
give themselves to the handsome and to the ugly. (IX/14)

9. Through their passion for men, through their mutable 
temper, through their natural heartlessness, they become 
disloyal towards their husbands, however carefully they may be 
guarded in this (world). (IX/15)

10. (When creating them) Manu allotted to women (a love of 
their) bed, (of their) seat and (of) ornament, impure desires, 
wrath, dishonesty, malice, and bad conduct. (IX/17)

11. For women no (sacramental) rite (is performed) with 
sacred texts, thus the law is settled; women (who are) destitute 
of strength and destitute of (the knowledge of) Vedic texts, (are 
as impure as) falsehood (itself), that is a fixed rule. (IX/18)

Reproduced parts of Manu Code above need no further 
elaboration and commentary. They are too glaringly venomous, 
fascist and degenerated against Untouchables who are referred 
to as Sudras by Manu. Perhaps this was the reason that the 
German philosopher, Friedrich Nietzsche who contributed 
immensely to the growth of totalitarian ideas in Europe in the 
20th century, fell in love with this work.

With the rise of Hindutva politics in the Hindi heartland there is 
a flood of low-priced editions of Manusmriti. In one of such 
editions by one of the biggest publishers of pocket books in 
Hindi, the back cover has the following glorification of 
Manusmriti: 

“The Manusmriti is the oldest social system of the world which 
establishes constitution and justice. Largely the social and 
judicial systems of today’s India are modelled after this book. It 
is an essential book for each family, organization and society.” 

Such publishers remain unconcerned about the poison and 
hatred, which Manusmriti contains and conveys against the 
Sudras/Untouchables and women. There seems to be an 
inherent relationship between the mass publication of such 
books (with increasing violence against the lower castes and 
women in the country) and the rise of the Hindu Right. It is high 
time that Nation realizes that the RSS and Hindu Right’s dream 
of recreating the golden past is fraught with terrible dangers. 
Whatever it may be saying about the Muslims and Christians 
posing dangers as minorities it may end up depriving the Hindu 
Dalits and all women of all their human rights. Their love for the 
scriptures like Manusmriti only underlines the fact that the real 
targets are the Dalits and women of the Hindu society.

The story does not end with Manusmriti. The RSS book stores 
stock and sale titles like How to lead a Household Life by Swami 
Ramsukhdas which openly preach violence. This title is part of 
low priced anti-woman literature published by Geeta Press. 
Here is a glimpse from this book which is in the 
question-answer form and available in English, Hindi and other 
regional Indian languages.

“Question: - What should the wife do if her husband beats her 

and troubles her?

Answer: - The wife should think that she is paying her debt 
of her previous life and thus her sins are being destroyed and 
she is becoming pure. When her parents come to know this, 
they can take her to their own house because they have not 
given their daughter training to face this sort of bad 
behaviour.

Question: - What should she do if her parents don’t take her 
to their own house?

Answer: - Under such circumstances what can the helpless 
wife do? She should reap the fruit of her past actions. She 
should patiently bear the beatings of her husband. By bearing 
them she will be freed from her sins and it is possible that 
her husband may start loving her.”  There is blatant 

preaching in favour of the inhuman Sati as we will see in the 
following:

“Question: - Is ‘Sati Pratha’ (viz., the tradition of the wife 
being cremated with the dead body of the husband on the 
funeral pyre) proper or improper?

Answer: - A wife’s cremation with the dead body of her 
husband on the funeral pyre is not a tradition. She, in whose 
mind truth and enthusiasm come, burns even without fire 
and she does not suffer any pain while she burns. This is not 
a tradition that she should do so, but this is her truth, 
righteousness and faith in scriptural decorum.”  

It is to be noted here that a copy of Manusmriti was burnt as 
a protest in the presence of Dr. BR Ambedkar during 
historic Mahad agitation in December, 1927. 

The Manusmriti also known as Manav Dharam Shastra, is the 
earliest metrical work on Brahminical Dharma in Hinduism. 
According to Hindu mythology, the Manusmriti is the word of 
Brahma, and it is classified as the most authoritative statement 
on Dharma .The scripture consists of 2690 verses, divided into 
12 chapters.  It is presumed that the actual human author of 
this compilation used the eponym ‘Manu’, which has led the text 
to be associated by Hindus with the first human being and the 
first king in the Indian tradition.

Although no details of this eponymous author’s life are known, 
it is likely that he belonged to a conservative Brahman class 
somewhere in Northern India. Hindu apologists consider the 
Manusmriti as the divine code of conduct and, accordingly, the 
status of women as depicted in the text has been interpreted as 
Hindu divine law.  While defending Manusmriti as divine code of 
conduct for all including women, apologists often quote the 
verse: “yatrnaryastopojyantay, ramantaytatrdevta[3/56](where 
women are provided place of honor, gods are pleased and 
reside there in that household), but they deliberately forget all 
those verses that are full of prejudice, hatred  and 
discrimination against women.

Here are some of the ‘celebrated’ derogatory comments about 
women in the Manusmriti :

1. “Swabhavevnarinam …..” – 2/213. It is the nature of women 
to seduce men in this world; for that reason the wise are never 
unguarded in the company of females.

2. “Avidvamsamlam………..” – 2/214. Women, true to their 
class character, are capable of leading astray men in this world, 
not only a fool but even a learned and wise man. Both become 
slaves of desire.

3. “Matra swastra ………..” – 2/215. Wise people should avoid 
sitting alone with one’s mother, daughter or sister. Since carnal 
desire is always strong, it can lead to temptation.

4. “Naudwahay……………..” – 3/8. One should not marry 
women who has have reddish hair, redundant  parts of the body 
[such as six fingers], one who is often sick, one without hair or 
having excessive hair and one who has red eyes.

5. “Nrakshvraksh ………..” – 3/9. One should not marry 
women whose names are similar to constellations,  trees, rivers, 
those from a low caste, mountains, birds, snakes, slaves or 
those whose names inspires terror.

6. “Yasto na bhavet ….. …..” – 3/10. Wise men should not 
marry women who do not have a brother and whose parents 
are not socially well known.

7. “Uchayangh…………….” – 3/11. Wise men should marry 
only women who are free from bodily defects, with beautiful 
names, grace/gait like an elephant, moderate hair on the head 
and body, soft limbs and small teeth.

8. “Shudr-aivbharya………” – 3/12.Brahman men can marry 
Brahman, Kshatriya, Vaish and even Shudra women but Shudra 
men can marry only Shudra women.

9. “Na Brahman kshatriya..” – 3/14. Although Brahman, 
Kshatriya and Vaish men have been allowed inter-caste 
marriages, even in distress they should not marry Shudra 
women.

10. “Heenjatistriyam……..” – 3/15. When twice born 
[dwij=Brahman, Kshatriya and Vaish] men in their folly marry 
low caste Shudra women, they are responsible for the 
degradation of their whole family. Accordingly, their children 
adopt all the demerits of the Shudra caste.

11. “Shudramshaynam……” – 3/17. A Brahman who marries a 
Shudra woman, degrades himself and his whole family  ,becomes 
morally degenerated , loses Brahman status and his children too 
attain status  of shudra.

12. “Daivpitrya………………” – 3/18. The offerings made by 
such a person at the time of established rituals are neither 
accepted by God nor by the departed soul; guests also refuse to 
have meals with him and he is bound to go to hell after death.

13. “Chandalash ……………” – 3/240. Food offered and served 
to Brahman after Shradh ritual should not be seen by a chandal, 
a pig, a cock,a dog, and a menstruating women.

14. “Na ashniyat…………….” – 4/43. A Brahman, true 
defender of his class, should not have his meals in the company 

of his wife  and even avoid looking at her. Furthermore, he 
should not look towards her when she is having her meals or 
when she sneezes/yawns.

15. “Na ajyanti……………….” – 4/44. A Brahman in order to 
preserve his energy and intellect, must not look at women who 
applies collyrium to her eyes, one who is massaging her nude 
body or one who is delivering a child.

16. “Mrshyanti…………….” – 4/217. One should not accept 
meals from a woman who has extra marital relations; nor from a 
family exclusively dominated/managed by women or a family 
whose 10 days of impurity because of death have not passed.

17. “Balyava………………….” – 5/150. A female child, young 
woman or old woman is not supposed to work independently 
even at her place of residence.

18. “Balyepitorvashay…….” – 5/151. Girls are supposed to be in 
the custody of their father when they are children, women must 
be under the custody of their husband when married and under 
the custody of her son as widows. In no circumstances is she 
allowed to assert herself independently.

19. “Asheela  kamvrto………” – 5/157. Men may be lacking 
virtue, be sexual perverts, immoral and devoid of any good 
qualities, and yet women must constantly worship and serve 
their husbands.

20. “Na aststrinam………..” – 5/158. Women have no divine 
right to perform any religious ritual, nor make vows or observe 
a fast. Her only duty is to obey and please her husband and she 
will for that reason alone be exalted in heaven.

21. “Kamam to………………” – 5/160. At her pleasure [after 
the death of her husband], let her emaciate her body by living 
only on pure flowers, roots of vegetables and fruits. She must 
not even mention the name of any other men after her husband 
has died.

22. “Vyabhacharay…………” – 5/167. Any women violating 
duty and code of conduct towards her husband, is disgraced and 
becomes a patient of leprosy. After death, she enters womb of 
Jackal.

23. “Kanyambhajanti……..” – 8/364. In case women enjoy sex 
with a man from a higher caste, the act is not punishable. But on 
the contrary, if women enjoy sex with lower caste men, she is 
to be punished and kept in isolation.

24. “Utmamsevmansto…….” – 8/365. In case a man from a 
lower caste enjoys sex with a woman from a higher caste, the 
person in question is to be awarded the death sentence. And if 
a person satisfies his carnal desire with women of his own caste, 
he should be asked to pay compensation to the women’s faith.

25. “Ya to kanya…………….” – 8/369. In case a woman tears 
the membrane [hymen] of her Vagina, she shall instantly have 
her head shaved or two fingers cut off and made to ride on 
Donkey.

26. “Bhartaram…………….” – 8/370. In case a women, proud 
of the greatness of her excellence or her relatives, violates her 
duty towards her husband, the King shall arrange to have her 
thrown before dogs at a public place.

27. “Pita rakhshati……….” – 9/3. Since women are not capable 

of living independently, she is to be kept under the custody of 
her father as child, under her husband as a woman and under 
her son as widow.

28. “Imam hi sarw………..” – 9/6. It is the duty of all husbands 
to exert total control over their wives. Even physically weak 
husbands must strive to control their wives.

29. “Patibharyam ……….” – 9/8. The husband, after the 
conception of his wife, becomes the embryo and is born again 
of her. This explains why women are called Jaya.

30. “Panamdurjan………” – 9/13. Consuming liquor, association 
with wicked persons, separation from her husband, rambling 
around, sleeping for unreasonable hours and dwelling -are six 
demerits of women.

31. “Naitarupam……………” – 9/14. Such women are not loyal 
and have extra marital relations with men without consideration 
for their age.

32. “Poonshchalya…………” – 9/15. Because of their passion 
for men, immutable temper and natural heartlessness, they are 
not loyal to their husbands.

33. “Na astistrinam………” – 9/18. While performing namkarm 
and jatkarm, Vedic mantras are not to be recited by women, 
because women are lacking in strength and knowledge of Vedic 
texts. Women are impure and represent falsehood.

34. “Devra…sapinda………” – 9/58. On failure to produce 

offspring with her husband, she may obtain offspring by 
cohabitation with her brother-in-law [devar] or with some 
other relative [sapinda] on her in-law’s side.

35. “Vidwayam…………….” – 9/60. He who is appointed to 
cohabit with a widow shall approach her at night, be anointed  
with clarified butter and silently beget one son, but by no means 
a second one.

36. “Yathavidy……………..” – 9/70. In accordance with 
established law, the sister-in-law [bhabhi] must be clad in white 
garments; with pure intent her brother-in-law [devar] will 
cohabitate with her until she conceives.

37. “Ati kramay……………” – 9/77. Any women who disobey 
orders of her lethargic, alcoholic and diseased husband shall be 
deserted for three months and be deprived of her ornaments.

38. “Vandyashtamay…….” – 9/80. A barren wife may be 
superseded in the 8th year; she whose children die may be 
superseded in the 10th year and she who bears only daughters 
may be superseded in the 11th year;  but she who is 
quarrelsome may be superseded without delay.

39. “Trinsha……………….” – 9/93. In case of any problem in 
performing religious rites, males between the age of 24 and 30 
should marry a female between the age of 8 and 12.

40. “Yambrahmansto…….” – 9/177. In case a Brahman man 
marries Shudra woman, their son will be called ‘Parshav’ or 
‘Shudra’ because his social existence is like a dead body. 
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becomes a patient of leprosy. After death, she enters womb of 
Jackal.

23. “Kanyambhajanti……..” – 8/364. In case women enjoy sex 
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cohabit with a widow shall approach her at night, be anointed  
with clarified butter and silently beget one son, but by no means 
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Annabhau Sathe is an iconic literary figure from Maharashtra 
who has literally laid the foundation for progressive indigenous 
art practice in Maharashtra. Approach to traditional forms of 
culture in Shaheer Annabhaus work in the field of literature is 
outstanding.  Annabhau Sathe wrote 35 novels in Marathi, 
despite being illiterate. One such novel titled ‘Fakira’ was 
published in 1959 and is currently in its 19th edition. Several 
short stories by him have been translated to as many as 27 
non-Indian languages. Besides novels and short stories, Sathe 
wrote a play, a travelogue on Russia, 12 screenplays, and 10 
ballads( ‘powade’ in Marahti) . Annabhau contributed 
tremendously toward social awakening during India’s freedom 
movement. He was in the forefront of United Maharashtra 
movement ( movement against separation of Mumbai from 
Maharashtra state) and the Goa Liberation movement. He 
participated in every program and protests as an artist and a 
common man.

In the contemporary world characterised by the post modernist 
tendencies, humane sensibilities in art and culture are 
endangered by the concerns of marketability of the cultural 
product. Universal value systems are looked down upon as 
outdated. Ideological deliberation in the sphere of art and 
literary work is considered an impediment for artistic 
expression. This kind of attitude  has also displaced one very 
important aspect of art and culture, its ability to question 
society by holding a mirror to it. Annabhau in his works 
repeatedly questioned the ingrained injustice and outdated 
social values in social life, literature and art of his times. He 
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attempted to evolve new cultural forms in synch with the lives 
of the working class and peasantry of Maharastra. Annabahau 
Sathe can best be expressed as an iconic people's poet who 
wrote 35 novels in Marathi, despite having no formal education. 
His famous novel Fakira based on a story of an honest dacoit 
supporting the struggle against the British domination of our 
country , was published in 1959, and is currently in its 19th 
edition.  As a cultural activist he was part of Indian People's 
Theatre Association, (IPTA). He was the first president of ‘Dalit 
Literary Convention’ held in Maharashtra under the patronage 
of the Communists. He brought prestige to folk art and Marathi 
literature through his extensive work as a writer, poet and a 
theatre person. introduction of idioms prevalent among the 
marginalised castes in his writings greatly enriched Marathi 
literature. As a folk artist, he  was part of the cultural 
movement that evolved novel cultural forms in Maharashtra, 
without the state patronage. Several short stories by him have 
been translated into as many as 27 non-Indian languages. 
Besides novels and short stories, Sathe wrote a play, a 
travelogue on Russia,  and 12 screenplays as well. He actively 
supported the armed struggle for liberation of Goa. He 
participated in every program and protests as an artist and a 
common man.

Annabhau, was born in a poor family from an underprivileged 
section (i.e. Dalit Matang Community),and as such had no 
opportunity to receive good education. His family had to 
migrate from their own village towards Mumbai during a severe 
draft situation in western Maharashtra. He was born in a very 
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Brahma, and it is classified as the most authoritative statement 
on Dharma .The scripture consists of 2690 verses, divided into 
12 chapters.  It is presumed that the actual human author of 
this compilation used the eponym ‘Manu’, which has led the text 
to be associated by Hindus with the first human being and the 
first king in the Indian tradition.

Although no details of this eponymous author’s life are known, 
it is likely that he belonged to a conservative Brahman class 
somewhere in Northern India. Hindu apologists consider the 
Manusmriti as the divine code of conduct and, accordingly, the 
status of women as depicted in the text has been interpreted as 
Hindu divine law.  While defending Manusmriti as divine code of 
conduct for all including women, apologists often quote the 
verse: “yatrnaryastopojyantay, ramantaytatrdevta[3/56](where 
women are provided place of honor, gods are pleased and 
reside there in that household), but they deliberately forget all 
those verses that are full of prejudice, hatred  and 
discrimination against women.

Here are some of the ‘celebrated’ derogatory comments about 
women in the Manusmriti :

1. “Swabhavevnarinam …..” – 2/213. It is the nature of women 
to seduce men in this world; for that reason the wise are never 
unguarded in the company of females.

2. “Avidvamsamlam………..” – 2/214. Women, true to their 
class character, are capable of leading astray men in this world, 
not only a fool but even a learned and wise man. Both become 
slaves of desire.

3. “Matra swastra ………..” – 2/215. Wise people should avoid 
sitting alone with one’s mother, daughter or sister. Since carnal 
desire is always strong, it can lead to temptation.

4. “Naudwahay……………..” – 3/8. One should not marry 
women who has have reddish hair, redundant  parts of the body 
[such as six fingers], one who is often sick, one without hair or 
having excessive hair and one who has red eyes.

5. “Nrakshvraksh ………..” – 3/9. One should not marry 
women whose names are similar to constellations,  trees, rivers, 
those from a low caste, mountains, birds, snakes, slaves or 
those whose names inspires terror.

6. “Yasto na bhavet ….. …..” – 3/10. Wise men should not 
marry women who do not have a brother and whose parents 
are not socially well known.

7. “Uchayangh…………….” – 3/11. Wise men should marry 
only women who are free from bodily defects, with beautiful 
names, grace/gait like an elephant, moderate hair on the head 
and body, soft limbs and small teeth.

8. “Shudr-aivbharya………” – 3/12.Brahman men can marry 
Brahman, Kshatriya, Vaish and even Shudra women but Shudra 
men can marry only Shudra women.

9. “Na Brahman kshatriya..” – 3/14. Although Brahman, 
Kshatriya and Vaish men have been allowed inter-caste 
marriages, even in distress they should not marry Shudra 
women.

10. “Heenjatistriyam……..” – 3/15. When twice born 
[dwij=Brahman, Kshatriya and Vaish] men in their folly marry 
low caste Shudra women, they are responsible for the 
degradation of their whole family. Accordingly, their children 
adopt all the demerits of the Shudra caste.

11. “Shudramshaynam……” – 3/17. A Brahman who marries a 
Shudra woman, degrades himself and his whole family  ,becomes 
morally degenerated , loses Brahman status and his children too 
attain status  of shudra.

12. “Daivpitrya………………” – 3/18. The offerings made by 
such a person at the time of established rituals are neither 
accepted by God nor by the departed soul; guests also refuse to 
have meals with him and he is bound to go to hell after death.

13. “Chandalash ……………” – 3/240. Food offered and served 
to Brahman after Shradh ritual should not be seen by a chandal, 
a pig, a cock,a dog, and a menstruating women.

14. “Na ashniyat…………….” – 4/43. A Brahman, true 
defender of his class, should not have his meals in the company 

of his wife  and even avoid looking at her. Furthermore, he 
should not look towards her when she is having her meals or 
when she sneezes/yawns.

15. “Na ajyanti……………….” – 4/44. A Brahman in order to 
preserve his energy and intellect, must not look at women who 
applies collyrium to her eyes, one who is massaging her nude 
body or one who is delivering a child.

16. “Mrshyanti…………….” – 4/217. One should not accept 
meals from a woman who has extra marital relations; nor from a 
family exclusively dominated/managed by women or a family 
whose 10 days of impurity because of death have not passed.

17. “Balyava………………….” – 5/150. A female child, young 
woman or old woman is not supposed to work independently 
even at her place of residence.

18. “Balyepitorvashay…….” – 5/151. Girls are supposed to be in 
the custody of their father when they are children, women must 
be under the custody of their husband when married and under 
the custody of her son as widows. In no circumstances is she 
allowed to assert herself independently.

19. “Asheela  kamvrto………” – 5/157. Men may be lacking 
virtue, be sexual perverts, immoral and devoid of any good 
qualities, and yet women must constantly worship and serve 
their husbands.

20. “Na aststrinam………..” – 5/158. Women have no divine 
right to perform any religious ritual, nor make vows or observe 
a fast. Her only duty is to obey and please her husband and she 
will for that reason alone be exalted in heaven.

21. “Kamam to………………” – 5/160. At her pleasure [after 
the death of her husband], let her emaciate her body by living 
only on pure flowers, roots of vegetables and fruits. She must 
not even mention the name of any other men after her husband 
has died.

22. “Vyabhacharay…………” – 5/167. Any women violating 
duty and code of conduct towards her husband, is disgraced and 
becomes a patient of leprosy. After death, she enters womb of 
Jackal.

23. “Kanyambhajanti……..” – 8/364. In case women enjoy sex 
with a man from a higher caste, the act is not punishable. But on 
the contrary, if women enjoy sex with lower caste men, she is 
to be punished and kept in isolation.

24. “Utmamsevmansto…….” – 8/365. In case a man from a 
lower caste enjoys sex with a woman from a higher caste, the 
person in question is to be awarded the death sentence. And if 
a person satisfies his carnal desire with women of his own caste, 
he should be asked to pay compensation to the women’s faith.

25. “Ya to kanya…………….” – 8/369. In case a woman tears 
the membrane [hymen] of her Vagina, she shall instantly have 
her head shaved or two fingers cut off and made to ride on 
Donkey.

26. “Bhartaram…………….” – 8/370. In case a women, proud 
of the greatness of her excellence or her relatives, violates her 
duty towards her husband, the King shall arrange to have her 
thrown before dogs at a public place.

27. “Pita rakhshati……….” – 9/3. Since women are not capable 

of living independently, she is to be kept under the custody of 
her father as child, under her husband as a woman and under 
her son as widow.

28. “Imam hi sarw………..” – 9/6. It is the duty of all husbands 
to exert total control over their wives. Even physically weak 
husbands must strive to control their wives.

29. “Patibharyam ……….” – 9/8. The husband, after the 
conception of his wife, becomes the embryo and is born again 
of her. This explains why women are called Jaya.

30. “Panamdurjan………” – 9/13. Consuming liquor, association 
with wicked persons, separation from her husband, rambling 
around, sleeping for unreasonable hours and dwelling -are six 
demerits of women.

31. “Naitarupam……………” – 9/14. Such women are not loyal 
and have extra marital relations with men without consideration 
for their age.

32. “Poonshchalya…………” – 9/15. Because of their passion 
for men, immutable temper and natural heartlessness, they are 
not loyal to their husbands.

33. “Na astistrinam………” – 9/18. While performing namkarm 
and jatkarm, Vedic mantras are not to be recited by women, 
because women are lacking in strength and knowledge of Vedic 
texts. Women are impure and represent falsehood.

34. “Devra…sapinda………” – 9/58. On failure to produce 

offspring with her husband, she may obtain offspring by 
cohabitation with her brother-in-law [devar] or with some 
other relative [sapinda] on her in-law’s side.

35. “Vidwayam…………….” – 9/60. He who is appointed to 
cohabit with a widow shall approach her at night, be anointed  
with clarified butter and silently beget one son, but by no means 
a second one.

36. “Yathavidy……………..” – 9/70. In accordance with 
established law, the sister-in-law [bhabhi] must be clad in white 
garments; with pure intent her brother-in-law [devar] will 
cohabitate with her until she conceives.

37. “Ati kramay……………” – 9/77. Any women who disobey 
orders of her lethargic, alcoholic and diseased husband shall be 
deserted for three months and be deprived of her ornaments.

38. “Vandyashtamay…….” – 9/80. A barren wife may be 
superseded in the 8th year; she whose children die may be 
superseded in the 10th year and she who bears only daughters 
may be superseded in the 11th year;  but she who is 
quarrelsome may be superseded without delay.

39. “Trinsha……………….” – 9/93. In case of any problem in 
performing religious rites, males between the age of 24 and 30 
should marry a female between the age of 8 and 12.

40. “Yambrahmansto…….” – 9/177. In case a Brahman man 
marries Shudra woman, their son will be called ‘Parshav’ or 
‘Shudra’ because his social existence is like a dead body. 

poor family had nothing to fall back even to meet the basic 
needs. His family used to move from one place to the another 
in search of a livelihood. Consequently, Annabhau could not 
attend school for his formal education. Irrespective of the harsh 
life of a wanderer in search of a job, he never gave up hope for 
a better future.  

During his first few years of stay in Mumbai, he was infatuated 
by the attractive coloured film posters marking the urban 
landscape of Mumbai. He was thus motivated to read in order 
to understand the written matter printed on the posters. He 
then started taking interest in reading and writing. The credit 
for developing his writing skills also goes to his active 
association with the artist community having close links with 
the Communist Party in Mimbai. He came in touch with them as 
Basti mates living in Dharavi slums. He is often described as a 
“Marxist Feminist” due to his perception of women characters 
as reflected in his writings. Many of his stories have the female 
protagonists determined to survive a dignified life in adverse 
circumstances. This is specially evident in his women-centric 
stories and novels like “Vaijayanta”, “Awadi” , “Chikhalatil 
Kamal”  (Lotus in the Mud), “Chitra”.

Describing the characters from the marginalised and the so 
called criminal tribes, in one of the stories named ‘Khulawadi’ 
he states "These people are not just group of faceless 
individuals, but they are living beings of blood and flesh; they are 
capable of even riding a notorious horse and one can not 
dominate them even under a threat of sword". In his famous " 
Mumbaichi Lavni " he describes the class character of Mumbai 
using following lines loosely translated from original Marathi,....

Malbar hill is the Indrapuri of Mumbai;  Kubers' reside here in 
style;...at Parel, for their daily bread; they struggle it out in 
poverty

Patthe Bapurao, another iconic lavni writer of Maharashtra too 
has written a very famous lavni (a popular folk form) about 
Mumbai but his description of glittering Mumbai fails to observe 
the very obvious class character of the Mumbai's city life. 
Malbar hill on the one side and Parel as the workers area on the 
other, the class divide. Annabhau has clarified his literary stand 
in the introduction to his novel ‘Vaijayanta’ as follows:

“Before beginning to write, I have learnt the principle that the 
artist who cares for the people is taken care of in return by 
them. I strongly believe in the conflicts of the people of my 
country. I dream everyday that my country should be happy, 
civilised, full of prosperity and equality and Maharashtra should 
become an earthly paradise. I write while I continue to see such 
dreams. You cannot seek the truth in life just by using the eyes 
of imagination and ingenuity. Your heart has to catch it. 
Whatever the writer’s eyes see on the surface of things may 
not necessarily help him write realistically; on the contrary it 
may betray him in hat pursuit. I strongly believe that this earth 
is not held in balance on the head  of Vishnu’s Sheshnaag, it is 
held on the hands of Dalits. I am trying to portray the lives of 
Dalit peoples with honesty and conviction.”

Despite his immense contribution, as a Dalit, he has  been 
systematically ignored even today by the large sections of the 
mainstream Marathi scholars. The main reason for this has been 
Annabahau's strong revolutionary stand, and his scathing 
criticism of the caste system. Annabhau Sathe lived a life of 
destitution spending 22 years in a Ghatkopar slum. How ever 
during the last few years of his life he started getting steady 
income from script writing for Marathi films based on his novels 
and then his economic condition improved. Sathe also started 
getting monthly check of 400 rupees (reasonable income) from 

the Maharashtra Government during his last few years. Sathe 
moved to a modest house in Goregaon which the state 
government provided him in 1968, one year before he died.

The approach to traditional forms of culture in Annabhau’s 
work in the field of literature and performing arts is absolutely 
necessary for the progressive cultural activists faced by the 
rising challenges from the regressive cultural practices 
promoted by the right wing forces. The revivalist cultural 
upsurge is being led by the right wing forces in India to their 
advantage. As such there is a great challenge before the 
progressive forces to look into the past experiences of the 
progressive cultural actors in dealing with the traditional culture 
which has become the vehicle of the revivalist right wing 
movement. 

The progressive cultural movement in Maharastra has a strong 
tradition in the field of performing arts and literature. Annabhau 
Sathe's works have played a pioneering role in this field. The 
great Russian author Maxim Gorky was the role model for 
Annabhau Sathe and the struggle of the rural poor and the 
urban workers for survival was the main inspiration behind his 
creative works. He drew inspiration for his writings from 
Mahatma Jotiba Phule and Dr. Babasaheb Ambedkar, as well. As 
such he was firmly rooted in the traditional culture but at the 
same time he struggled to liberate the traditional forms of 
culture from the regressive  influences of the upper class and 
upper casts. Annabhau Sathe has thus laid a firm foundation for 
dealing with traditional forms in Marathi culture to enrich them 
with the progressive content.

There have been many scholarly studies about Annabahau's 
literature and about his contribution in the field of literature 
and performing arts. There are also many scholars who have 
evaluated Annabhau's work in the context of the progressive 
movement in Maharashtra. Prof M. L Jadhav of Shivaji University 
in his research article entitled The Nature of Protest in 
Annabhau Sathe's fiction, has observed that,"Annabhau's 
creative imagination was inspired by the contemporary social, 
religious, economic and political concerns. “ His sense of 
protest was evoked on account of the inequality and injustice 
done to the weaker sections and the politics of subordination. 
Futile struggle over the notions of self respect and blind faith in 
religious rites and rituals also provoked his rebellious out bursts 
. Human emotions, pain, anger and anguish, injustice and 
humiliation pertaining to the social structure, strong belief in 
moral values and the capability for sacrifice in the interest of 
these values are some of the major characteristic features of 
Annabhau's writings." It is amply clear from the above 
observation that though Annabhau used traditional art forms 
and traditional rural linguistic style in his literature, he used 
them to negate the  regressive ritualistic and discriminatory 
aspects embedded in social traditions. 

Dr.  Gangadhar  Pantavane  writes  in  his  article  “Annabhau  
Sathe  :  Vidrohi  Sahityacha  Nirmata”. (Creator of rebellious 
literature )      'He banished superstitions, bad conventions, 
outdated customs and fatalism from his writings and portrayed 
social reforms, class struggle.   Annabhau  wanted  to  change  
the  society.  During  those  days  downtrodden  were treated 
in a inhuman way by the people from upper strata of the 
society. The contemporary society was full of superstitions, 
fatalism and old conventions; at that time he was the only 
proponent of scientific outlook and rationalism.'

In Annabhau's literature, characters from different castes are 
portrayed without conventional prejudice and stereotypical 
attributes. His fiction writing depicts a search for humane 



attributes among the characters across the caste structure in 
the given reality of caste hierarchy. He stands apart from other 
Dalit writers in this regard because his canvass is larger than 
other equally important Dalit writers of the next generation. 
He is the first important writer in the Marathi literature who 
introduced characters from so called criminal tribes and made a 
humanistic portrayal of them in a rustic language  and yet 
beyond the scope of a Marathi literary giant like V. S. Khandekar 
who was his contemporary. He used his familiarity, deep insight 
and knowledge of traditional culture to expose and negate the 
glorified versions of the very same traditional culture. He 
exposed the deeply rooted discriminatory and exploitative 
practice of social enslavement as the very essence of the 
traditional culture.

Literary tradition of Marathi language begins with  reformist 
movements of the 11th and 12th centuries. 'Abhanga' a short 
lyrical religious verse and 'ovi' another poetical expression were 
the earlier popular forms in the Marathi literature. Poets like 
saint Namdev became popular far and wide beyond the 
boundaries of Maharashtra in the earlier period. 
'Powada'(Heroic Balad) and 'Lavni'(love lyric) the popular poetic 
forms emerged in the 17th century. During the same time 
Bramhin poets like Vaman and Moropant composed poetry on 
epic subjects following norms of sanskrit poetics. Thus from the 
beginning of the modern Marathi literature we see two distinct 
camps in Marathi literature. One camp associated with popular 
reformist movement and the other sticking to the aristocratic 
elite culture in the service of status quo. 

Short story genre appeared only in the late 19th century. 
Marathi poetry became more and more politically oriented 
during this time. Protests against feudal customs and institutions 
were voiced by the publicists V. Brahmacari, J. Phule, G. 
Agarkar, the prose writer H. N. Apte, the poets Kesavasut , and 
the playwrights G. B. Deval and K. P. Khadilkar etc. Twentieth 
century witnessed the rise of a powerful Dalit literary 
movement in Marathi literature. Annabhau belonged to a unique 
and tiny camp of the left wing progressive literary figures in 
Marathi art and literature. Annabhau Sathe belonged to the 

period of emergence of revolutionary-patriotic poetry, which 
included the poets like A. Despande , V. Sirvadkar, and V. Kant. 
The writers B. V. Varerkar, G. T. Madkholkar , and V. V. Hadap 
depicting the struggle of peasants and workers for their rights. 
V.S. khandekar was another coontemporay of Annabhau Sathe 
who indulged in romanticism in his writing and became vastly 
popular for his fiction writing comprising love stories. How ever 
Annabhaus engagement with romanticism was imbibed with 
hope of freedom of the marginalized , oppressed and toiling 
communities. As such Annabhau consistently exposed the 
regressive aspects of social and political culture in his works. He 
shared the view of Dr. Babasaheb Ambedkar that, complete 
freedom and progress of the nation is not possible without the 
freedom for the oppressed of the country. The greatest 
obstacles in the progress of secularism are dogma, orthodoxy, 
and the traditions of each religion.� Studying Annabhau can help 
us in strengthening the progressive and secular image of India 
and Indian people.

The progressive cultural movement in Marathi has a strong 
tradition, particularly in the field of performing arts and 
literature. Annabhau Sathe's works too have played a pioneering 
role in this field. There is a growing intolerance in the 
contemporary popular culture towards rationalist and secular 
values embodied in our progressive cultural heritage nurtured 
by stalwarts like Saint Tukaram ,Mahatma Jotiba phule, Dr. Baba 
saheb Ambedkar and other modern progressive artists of the 
yesteryears. Celebration of traditional art forms in its present 
day commercial and political context is done with an intention 
of applying a soothing balm to people bewildered by the 
process of urbanisation. A selective memory of the past is 
strategically used to reorient these uprooted people to 
adjust in the new globalised polarisation of the world. Taking 
inspiration from Annabhau we should aim to probe further 
and identify the romanticism associated with traditional art 
forms which covers up the discriminatory and exploitative 
social practices associated with them. We should also study 
Annabhau's work to understand how he has used traditional 
art forms in synchronize with the left orientation as the 
creative spirit of his work.

Com. Annabhau Sathe



Periyar E. V. Ramasamy



Known as Periyar, also as Thanthai Periyar, was one of the 
topmost leaders of the Renaissance Movement in India that 
swept almost all parts of the country from the middle of 19th 
century till first half of 20th century, who awakened and 
mobilized the oppressed, down trodden people against 
Brahminical dominance and gender and caste inequality in .Tamil 
Nadu. It also influenced the ongoing struggle for socio-economic 
emancipation and political rights of the dalit and backwaard 
castes/sections taking place at that time 

Though he joined the Indian National Congress in 1919, left it in 
1925 when he felt that it was only serving the interests of 
Brahmins. He questioned the discrimination of non-Brahmin 
Dravidians in cultural and religious matters. In 1924, he 
participated in non-violent agitation (satyagraha) in Vaikom, 
Kerala against discrimination of non-Brahmins and temple entry 
for all.. From 1929 to 1932 Ramasamy made a tour of British 
Malaya, Europe, and Russia which influenced him. In 1939, he 
became the head of the Justice Party, and in 1944, changed its 
name to Dravidar Kazhagam while continuing the Self-Respect 
Movement and advocating for an independent Dravida Nadu 
(land of the Dravidians). He promoted the principles of 
rationalism, self-respect, women’s rights and eradication of caste. 
He opposed the exploitation and marginalisation of the 
non-Brahmin Dravidian people of South India and the imposition 
of Hindi as a symbol of Brahmanical/Aryan dominaion. 

In 1929, Periyar announced the deletion of his caste title Naicker 
from his name during the First Provincial Self-Respect 
Conference of Chengalpattu. Based on his experience and 
studies, he showed that religion is used only as a mask to 
deceive innocent people and therefore took it as one of his 
duties in life to warn people against superstitions and priests. In 
1924, E.V. Ramasamy went on a pilgrimage to Kasi to visit the 
Shiva temple of Kashi Vishwanath.  He saw begging and floating 
dead bodies. No eateries for non-Brahmins he could find. 
Extremely hungry, when he went to Brahmin eatery he was 
thrown out. He was forced to feed on leftovers from the 
streets. Around this time, he realised that the eatery which had 
refused him entry was built by a wealthy non-Brahmin from 
South India. This discriminatory attitude dealt a blow to Periyar's 
regard for Hinduism. The events he witnessed at Kasi were 
completely different from the picture of Kasi he had in mind, as a 
holy place which welcomed all.. He was a theist until his visit to 
Kasi, after seeing the reality, he became an atheist. 

After joining the Congress in 1919 after quitting his business and 
resigning from public posts, he took up various movements like 
promoting Khadi, picketing toddy shops, boycotting shops selling 
foreign cloth, and eradicating untouchability  along with his wife 
and sister. During these campaigns and then during the 
Non-Cooperation movement and the Temperance movement, 
he was arrested many times. Though  Periyar was elected the 
President of the Madras Presidency Congress Committee during 
the Tirupur session in 1922, as his advocacy for reservation in 
government jobs and education for non-Brahmins were defeated 
in the Congress party due to discrimination he left it in 1925. In 
Kerala, where he went in support of the Vaikom Sathyagraha, 
along with other leaders he was also arrested. In spite of brutal 
suppression, this movement received increasing support from 
people leading to gain temple entry and also the right to use 
public roads for every Hindu irrespective of caste or creed later..

Periyar E. V. Ramasamy
(17 September 1879 – 24 December 1973)Periyar E. V. Ramasamy

After leaving Congress, Periyar and his followers campaigned 
constantly to put  pressure on the government to take measures 
to remove social inequality,(abolish untouchability, manual 
scavenging system etc) even while other nationalist forerunners 
focused on the struggle for political independence. The 
Self-Respect Movement was described from the beginning as 
"dedicated to the goal of giving non-Brahmins a sense of pride 
based on their Dravidian past". The object was not just to 
introduce social reform but to bring about a social revolution to 
foster a new spirit and build a new society. 

Between 1929 and 1935, under the strain of World Depression, 
political thinking worldwide received were influenced by 
communist thought, the Self-Respect Movement also came under 
the influence of the leftist philosophies and institutions. E.V. 
Ramasamy, after establishing the Self-Respect Movement as an 
independent institution, began to look for ways to strengthen it 
politically and socially. To accomplish this, he studied the history 
and politics of different countries, and personally observed these 
systems at work.  Between 1929 to 32 he extensively travelled 
to many countries including Soviet Union. He was influenced by 
what he saw in SU. As a result, on socio-economic issues Periyar 
was Marxist, but he did not advocate for abolishing private 
ownership. Immediately after his return, in alliance with the 
communist leader, M. Singaravelar, he began to work out a 
socio-political scheme incorporating socialist and self-respect 
ideals. This marked a crucial stage of development in the 
Self-Respect Movement which got politicised and found its 
compatibility in Tamil Nadu.

In 1937, when Chakravarthi Rajagopalachari became the Chief 
Minister of Madras Presidency, he introduced Hindi as a 
compulsory language of study in schools, thereby igniting a series 
of anti-Hindi agitations. Tamil nationalists, the Justice Party, and 
Periyar organised anti-Hindi protests in 1938 which ended with 
numerous arrests.

During the same year, the slogan "Tamil Nadu for Tamilians" was 
first used by Periyar in protest against the introduction of Hindi 
in schools. He claimed that the introduction of Hindi was a 
dangerous mechanism used by the Aryans to infiltrate Dravidian 
culture.. It would also completely destroy their culture and 
nullify the progressive ideas that had been successfully inculcated 
through Tamil in the recent decades. His campaign were 
positively responded in South India.There were recurrent 
anti-Hindi agitations in 1948, 1952 and 1965. 

A political party known as the South Indian Libertarian 
Federation (commonly referred to as Justice Party) was founded 
in 1916, principally to oppose the economic and political power 
of the Brahmin groups. The party's goal was to render social 
justice to the non-Brahmin groups. To gain the support of the 
masses, non-Brahmin politicians began propagating an ideology of 
equality among non-Brahmin castes. Imposition of Brahmanical 
priesthood and Sanskritic social class-value hierarchy depicted in 
Manusmrithi were targetted for the existence of inequalities 
among non-Brahmin caste groups. In 1937, Periyar organised 
opposition to this policy through the Justice Party. After 1937, 
the Dravidian movement derived considerable support from the 
student community. At a rally in 1944, Periyar, in his capacity as 
the leader of the Justice Party, renamed as the Dravidar 
Kazhagam, or "Dravidian Association". 



The Dravidar Kazhagam came to be well known among the 
urban communities and students. Villages were influenced by its 
message. Hindi, and ceremonies that had become associated 
with Brahmanical priesthood, were identified as alien symbols 
that should be eliminated from Tamil culture. From 1949 
onwards, the Dravidar Kazhagam intensified social reformist 
work and put forward the fact that superstitions were the cause 
for the degeneration of Dravidians. The Dravidar Kazhagam 
vehemently fought for the abolition of untouchability amongst 
the Dalits. It also focused its attention on the liberation of 
women, women's education, willing marriage, widow marriage, 
orphanages and mercy homes. 

In 1949, opposing independent Tamil nation call of Periyar, 
Annaddurai formed the Dravida Munnetra Kazhagam (DMK), 
compromising with the Delhi government. Still, the Dravidar 
Kazhagam continued to counter Brahminism, and upholding the 
Dravidians' right of self-determination. In 1956, Periyar organised 
a procession to the Marina to burn pictures of the Hindu God 
Rama. Periyar was arrested and jailed. 

Periyar went to Bangalore in 1958 to participate in the All India 
Official Language Conference where he stressed the need to 
retain English as the Union Official Language instead of Hindi. 
Five years later, Periyar travelled to North India and called for 
the eradication of the caste system. In his last meeting at 
Thiagaraya Nagar, Chennai on 19 December 1973, Periyar called 
for action to gain social equality and a dignified way of life. On 24 
December 1973, Periyar died at the age of 94.

For over fifty years Periyar propagated and struggled for 
realisation of a society where everyone is an equal citizen and to 
annihilate the differences on the basis of caste and creed, which 
are man-made to keep the innocent and ignorant as underdogs 
in the society. Periyar's speeches targeted towards the illiterate 
and more mundane masses, swayed scores of educated people 
also. He used reasoning with respect to subjects of social 
interest in his presentations to his audiences.  His activities 
considerably reduced the communal and caste differences in 
Tamil society  

On caste, he stated that no other living being harms or degrades 
its own class. But man, said to be a rational living being, does 
these evils. The differences, hatred, enmity, degradation, poverty, 
and wickedness, now prevalent in the society are due to lack of 
wisdom and rationalism and not due to God or the cruelty of 
time. He accused the capitalists for their control of machineries, 
creating difficulties for the workers. According to his philosophy, 
rationalism, which has to lead the way for peaceful life to all, had 
resulted in causing poverty and worries to the people because of 
the actions of the dominating forces. He stated that there is no 
use of simply acquiring titles or amassing wealth if one has no 
self-respect or scientific knowledge. Addressing the Brahminical 
forces, Periyar stated, "in the name of god, religion, and sastras 
you have duped us. We were the ruling people. Stop this life of 
cheating us from this year. Give room for rationalism and 
humanism". He added that "any opposition not based on 
rationalism, science, or experience will one day or another, 
reveal the fraud, selfishness, lies and conspiracies".

He opposed the dowry system where the bride's family is 
supposed to give the husband a huge payment for the bride. The 
purpose of this was to assist the newly wedded couple 
financially, but in many instances dowries were misused by 
bridegrooms. The outcome of this abuse turned to the 
exploitation of the bride's parents wealth, and in certain 
circumstances, lead to dowry deaths. There have been hundreds 
of thousands of cases where wives have been murdered, 
mutilated, and burned alive because the father of the bride was 

unable to make the dowry payment to the husband. Periyar 
fiercely stood up against this abuse meted out against women. 
They do not have rights to their families' or husbands' property. 
Periyar fought fiercely for this and also advocated for women to 
have the right to separate or divorce their husbands under 
reasonable circumstances. 

Periyar was a radical advocate of anti-Brahmanism. Periyar's 
ideology of anti-Brahmanism is quite often confused as being 
anti-Brahmin. Even a non-Brahmin who supports inequality 
based on caste was seen as a supporter of brahmanism. Periyar 
called on both Brahmins and non-Brahmins to shun brahmanism. 

On Gandhi he said:"With all his good qualities, Gandhi did not 
bring the people forward from foolish and evil ways. His 
murderer was an educated man. Therefore nobody can say this 
is a time of high culture. If you eat poison, you will die. If 
electricity hits the body, you will die. If you oppose the Brahmin, 
you will die. Gandhi did not advocate the eradication of 
Varnasrama Dharma structure, but sees in it a task for the 
humanisation of society and social change possible within its 
structure. The consequence of this would be continued 
high-caste leadership. Gandhi adapted Brahmins to social change 
without depriving them of their leadership"

The above is a short over-view of Periyar’s life and activities. 
One important as pect of his life and contributions is that in 
spite of a section of his supporters started sharing power with 
the powers he was fighting from the beginning, he never 
wavered from the path of struggle for socio-cultural-economic 
emancipation of the oppressed masses. He fought till his last 
breath. 

But, in spite of the radicalization of the society he fought for, five 
decades after his death is that all the demons who fought against 
and new ones has emerged and present Indian society is under 
their firm grip. Caste oppression is more virulent in new forms. 
Advocationg majoritarian Hindutva and Manuvad the RSS parivar 
hs come to power leading the corporate fascist rule with “Hindi, 
Hindu, Hindustan’ slogan. And not only DMK all other Dravidian 
splinter groups including the AIADMK presently ruling Tamiladu 
has become junior partners of US imperialism and implementing 
the neoliberal policies, making the life worse for the oppressed 
masses. For vote bank politics all of them appease casteist and 
communal forces. Instead of fighting weakening the Hindutva 
Manuvadi social base, all of them are strengthening it. In a way 
all of them are indirectly or directly helping the RSS to 
perpetuate its hegemony. Untouchability in old form may have 
disappeared in urban areas, but has strengthened in new forms. 
Along with social disparities, economic disparities are also 
sky-rocketing. As a result the condition of the dalits, Adivasis, 
other most backward sections and women has worsened. If you 
check who are inside jails, you can see it I the dalits, Adivasis, 
backward class/caste people and the minorities are vast majority  
there. They are the sections who are most impoverished and 
subjected to state terror. Though those who pursue the 
revolutionary re-structure of the society is there, presently the 
forces of reaction against whom Periyar along with the other 
renaissance movements fought have come back with most 
ferocity. So, the only alternative before the forces of caste 
annihilation and all those who continue their struggle against the 
caste system and all backwardness is to learn from the 
renaissance leaders like Periyar, hitherto people’s struggles in 
this direction, and develop them according to present 
conditions, so as to advance towards achieving a casteless, 
egalitarian society, eliminating all inequalities based on caste, 
race, gender etc..



According to myths, Kerala was a land where some form of 
primitive communism existed under Asura tribal kings (as 
refected in the Onam concept) which was abruptly ended 
with the Aryan intrusion dividing the whole region among 
Brahmins and the temples which came up under their 
control.  In spite of Christian influence for a long time, and 
Islamic influence by 12th influence, the Brahmanical 
domination and the barbarous caste system dictated by it 
was prevaent, which in turn influenced the Christianity as 
well as Muslim society also. Under feudal kings and landlords 
caste hierarchy, worst forms of untouchability and 
subjugation of women continued in most barbarous forms. 
When Vivekananda who went to Kerala and traveled to 
Kanyakumari, he was so shocked with the situation he found 
there that “it is a mad-house”. There were rules how many 
yards distance every caste should maintain from the caste 
just above. So dalits had no right to use public roads, could 
not go anywhere near temples, dalit women should allow 
sexual exploitation by upper castes, and even dalit women in 
some parts had to give “tax for their breasts”. Brahmin had 
the right to have sexual relation with Shudra (Nair) women. 
The Brahmin women faced extremes levels of slavry and 
sexual abuses. It was really a mad house.

But the renaissance movement and the revolts by the 
oppressed sections started challenging these from the middle 
of 19th century. Channar ( a dalit sub caste) women revolted 
against “breast tax” and for right to cover their body by 
cutting their breasts and throwing them before the king 
palace in Padmanabhapuram. Ayyankali, the dalit leader, the 
pioneer of the renaissance movement in Kerala,  fought for 
the right to travel through the roads by riding on an Ox-led 
cart through the road, for which he was beaten up. But he 
continued the revolt for the right to travel through the road 
and for education in public schools. These struggles spread 
the message of renaissance to other sections, with Narayana 
Guru leading a powerful movement of the backward castes, 
and VT Bhattathitripad leading the liberation struggle of 
enslaved Brahmin women and against many feudal customs 
and superstitions. As a cumulative effect of these movements 
which received support from Periyar from TN and Gandhi as 
in the case of Vaikom sathyagraha for right to travel through 
roads near temples and later temple entry for all. The 
Communist party after its formation in 1931 in Kerala, joined 
these movements and sometimes led them under the 
leadership of P. Krishna Pillai. These movements which 
continued for a century made significant changes in Keral 
society leading it to modernity by the 1950s.

Role of Narayana Guru (28 August 1855 – 20 September 
1928) 

Born into a family that belonged to the Ezhava caste, 
Narayana Guru led a reform movement against the injustice 
in the caste-ridden society of Kerala in order to promote 
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spiritual enlightenment and social equality.

After study, which included Sanskrit and which helped him to 
undertake study of Vedas and Upanishads, though he settled 
in his village and married, in order to pursue his social work, 
he terminated relation with his wife, left the house and 
traveled through Kerala and Tamil Nadu. It was during these 
journeys, he met Chattampi Swamikal, a social and religious 
reformer active in Kerala, who introduced Guru to Ayyavu 
Swamikal from whom he learned meditation and yoga. 
I1888,at Aruvippuram when backward caste people 
complained that upper caste people do not allow them to 
worship in the local temple, he consecrated a piece of rock 
taken from nearby river, as the idol of Shiva. It created a 
social commotion among the upper caste Brahmins who 
questioned Guru's right to consecrate the idol. His reply to 
them that "This is not a Brahmin Shiva but an Ezhava Shiva" 
later became a famous quote, used against casteism. Later, 
the Sree Narayana Dharma Paripalana Yogam (SNDP Yogam) 
was founded on 15 May 1903

Shifting his base to Sivagiri, near Varkala in 1904, he opened 
a school for children from the lower strata of the society 
and provided free education to them without considering 
their caste. He built Sarada Mutt there in 1912 and also at 
different places. He visited Sri Lanka also. He was involved in 
a number of activities including the planning of the Sivagiri 
pilgrimage. He returned to Sarada Mutt and died on 20 
September 1928, at the age of 73.

Casteism was practised in Kerala during the 19th and early 
20th centuries and the lower caste people such as Ezhavas 
and the untouchable castes like Paraiyars, tribals and Pulayars 
had to suffer discrimination from the upper caste people 
such as Brahmins. It was against this discrimination that Guru 
performed his first major public act,[citation needed] the 
consecration of Siva idol at Aruvippuram in 1888. 

The social protest of Vaikom Satyagraha was an agitation by 
the lower caste against untouchability in Hindu society of 
Travancore. It was triggered when Narayana Guru was 
stopped from passing through a road leading to Vaikom 
Temple by an upper caste person. It led to a major struggle 
attracting countrywide attention with many prominent 
leaders of the time at all india level supporting it. The 
protest also influenced the Temple Entry Proclamation of 
1936. Guru organized an All Region Conference in 1923 at 
Alwaye Advaita Ashram, which was reported to be first such 
event in India. It was to counter the religious conversions. 
The message at the entrance was: We meet here not to 
argue and win, but to know and be known. Guru’s central 
slogan for people was: One Caste, One Religion, One God, 
He campaigned against caste system. His teachings on this 
slogan led to one of his disciples, Sahodaran Ayyappan calling 
for “No caste, No religion and No God, When questioned 



Narayana Guru

about it Guru explained that my teachings lead to that slogan.

As the communist party in the state upheld the contributions 
of the renaissance movement and participated in it, the 
problem faced by the party at all India level did not seriously 
affect it. This led to the steady growth of the party. Along 
with anti-feudal struggles, it challenged the Independent 
Travancore raised by the royal family at the advise of the 

diwan Ramaswamy Iyer, to weaken the independence 
struggle. When it led the historic Punnapra-Vayalar Uprising 
of the coir workers, along with the workers economic 
demands, it raised the political demand of Throw demand for 
independent Travancore to Arabian sea. By the time the 
united Kerala was born on 1st November, 1956, after a 
prolonged struggle after 1947 transfer of power, as part of 
the all India movement for linguistic states, from the mad 



house as Vivekananda commented in mid 19th century, it had 
advanced to modernity. This change was reflected in the 
1957 elections when the CPI could come to power in the 
assembly elections.

But by that time the revisionists had usurped power in Soviet 
union and the international communist movement came 
under a powerful revisionist backlash. Under its sway the 
EMS ministry abandoned the path shown by com. P. Krishna 
Pillai. Both parliamentary illusions, and class collaborationist 
line of Soviet revisionists swayed it to surrender the 
revolutionary path. Still, the Congress leadership launched a 
fierce struggle by mobilizing all the forces who had stood 
against the renaissance movement, the counter revolutionary 
Liberation Struggle in 1959 and got the ministry dismissed 
even when it ha d majority support. As the communist 

Mahatma Ayyankali

leadership went on compromising abandoning the path of 
struggle which Kerala so much forward, the later decades 
witnessed the return of the very same forces who had kept 
Kerala in darkness for centuries, but in form. They became 
the social basis on which the neoliberal/corporate policies 
flourished under both Congress led UDF and CPI(M) led 
LDF. As a result, now Kerala has become a new type of mad 
house with caste divisions, competing communal forces along 
with consumerist lust reaching commanding positions. 
Naturally the Hindutva forces are finding it a fertile land to 
grow in competition with the Christian and Muslim 
communalism, with the traditional communist mass base fast 
degenerating to rightist positions. Kerala wants a more 
powerful second renaissance and revolutionary upsurge to 
resist this drift.



Com. U. Sambasiva Rao, well known among his comrades and 
friends as ‘Usaa’, passed away on the early hours of 25th July in 
a Hyderabad private hospital. As soon as the information was 
received,I posted a brief condolence message which stated: 
“Usaa Passes Away: A Great Loss to the Revolutionary 
Movement: Com. U.Sambasiva Rao, known to all his close 
comrades as Usaa, left us. He was admitted to hospital in 
Hyderabad three days ago after he was tested positive to 
Covid19. He joined the ranks of communist revolutionaries 
following the Naxalbari Uprising and was part of the UCCRI 
(ML) stream. But he had differences with the leadership on the 
approach of communist movement to the question of caste 
system and on the importance to be given to caste annihilation. 
As this difference could not be resolved even after a plenum,  
he left UCCRI in 1987 and from that time was spearheading this 
question. Later when com. Sathyamurthi left the CPI(ML) 
People’s War on the same question, they worked few years 
together. But as SM decided to join the BSP, he criticized it as 
an opportunist line and left him. 

We met in 2011 and started our discussion on the caste 
question, in which we had basic agreement, as Red Star was 
already thinking of launching the caste annihilation movement 
(CAM). We became ideologically closer on most of the basic 
questions and started working together in different fields in 
later years. Presently he was one of the conveners of CAM with 
responsibility for coordinating the work in South India. He was 
president of OPDR Telengana committee. He was also 
president of the broad based Anti-Fascist Movement, Telengana 
. He was very active in the struggle against alien trends among 
the CRs and attended the Seminar on caste question during the 
11th Congress of the CPI(ML) Red Star.

Unexpectedly, when he passed away on 25th July early morning 
in a Hyderabad hospital one week after he proved positive to 
Covid19, immediately a statement was issued which concluded 
with thee words “It is difficult not only to me, but to the very 
large number of comrades active in all fields to think that Usaa 
will not be with us anymore. Red Salute to Usaa whose 
departure is a great loss to the whole revolutionary 
movement”. Our comrades in Telangana and AP reported that 
many condolence meetings were held, and messages from large 
number of comrades and friends, colleagues, leaders of other 
political, cultural, social and democratic rights activists were 
received showing how much importance they give to his 
contributions to the communist movement in general, and 
especially to his tireless efforts to bring the discourse on the 
approach towards the caste system by the communist 
movement in our country. A joint effort is already started by his 
close friends and activists to bring out a memorial issue as early 
as possible including his contributions in different fields written 

U.Sambasiva Rao:
A Marxist who always fought for 
developing revolutionary 
practice with correct class-caste 
approach. K N Ramachandran

by comrades who know him for decades as well as reports of 
his activities in different fields including the caste annihilation 
movement (CAM), OPDR, and Anti-Fascist Front, Telangana.. 

 �During our long discussions during 2011-12, almost 25 years 
after he left the UCCRI, Usaa explained that his debate was on 
ideological questions, mainly focusing on the extent of influence 
of caste question in the socio-cultural-political reality in India. 
Though the struggle was bitter, he had no personal criticism 
against any of the old leaders. His fight was ideological, he 
repeated. Born in a backward caste family, from the childhood 
itself he could feel the bitterness in the caste divided society 
and the sufferings of the people belonging to SCs/STs and BCs 
under Brahmanical, Manuvadi system. He joined the 
Marxist-Leninist movement for creating a new society, 
egalitarian in every sense. Degeneration of Soviet Union even 
after almost four decades of socialist transition had proved that 
giving answers like ‘everything will become all right once the 
working class capture power’ is not sufficient. If China also 
could degenerate to capitalist path even after the Cultural 
Revolution, the struggle against all inequalities, not only 
economic, but caste, gender like inequalities also should start 
from the pre-revolutionary phase itself. It was when these 
feelings were becoming stronger, the Karanchedu massacre of 
dalits took place in 1985. Immediately after the massacre, Usaa 
prepared a press statement with the title "Condemn the 
massacre of Dalits by Kamma upper caste landlords." That the 
party leadership did not like it, he felt from their attitude and 
words. 

By this time, there were heated discussions on the 
contributions of Dr. Ambedkar, especially on his paper of 1936 
on “Annihilation of the Caste”, were taking place. Usaa started 
studying more of Ambedkar’s works, and the approach of the 
neo-Ambedkarites. One of these trends had taken Ambedkar’s 
critic of the communist party’s (CPI) refusal to take up the 
caste question in relation to the class formation in India when 
he discussed with its leadership in 1936, to anti-communist 
positions; upholding identity politics. For them the protection of 
dalit identity and reservation were main planks of dalit 
liberation; they became part of the ruling class politics, like BSP, 
most sections of Republican Party etc; another school of 
identity politics, who were also taking anti-Marxist positions, 
and influenced by the post-modernist theories like ‘theory of 
de-construction.’ pursued the line of NGO politics promoted 
by imperialist think tanks. But Usaa’s position was different.

He wrote more profusely on these questions and tried to put 
forward the Bahujan line with Marx-Phule-Ambedkar ideology, 
calling for unity of dalits, Adivasis and BCs with all revolutionary 
classes in the concrete situation created by the publication of 

Mandal Commission Report, and RSS parivar’s reaction to it by 
intensifying the Brahmanical-Manuvadi offensive for Ram temple 
issue, putting it in the forefront. In the complex situation then, 
on the one hand, the Congress and other ruling class parties 
were competing with each other to strengthen their vote banks 
using the caste and religion. The CPI(M) led Left Front parties 
and many of the CR organizations, in spite of these new 
challenges were refusing to go beyond repeating the old 
dogmatic positions that class struggle shall resolve all problems. 
Any discussion about Ambedkar’s approach based on 
annihilation of the caste system, or linking caste annihilation 
with class struggle was anathema to them. While taking up 
these studies, Usaa had allied with many forces including com. 
Sathyamurthi, who had left the CPI(ML) People’s War mainly on 
the approach to caste question. Many of these allies had later 
deviated to ruling class positions. But Usaa, as he used to say, 
showing his writings during this period, did not abandon Marxist 
positions; he was trying to apply it to Indian conditions. As 
Marx himself had pointed out, the European mode of 
production and class formation cannot be mechanically applied 
everywhere. Usaa argued that the Indian communist movement 

has failed to comprehend the caste-class relation in India. When 
comrades raise questions, the dogmatic leaderships become 
irritated and get them expelled through mechanical application 
of ‘democratic centralism’. Since Usaa had questioned them, 
even after his death they are coming out with slanderous 
statements in the name of condolence!

The history of October Revolution teaches that Lenin could 
lead it to victory by building the Bolshevik party by waging 
uncompromising ideological struggle against the right 
opportunist Mensheviks as well as the anarchist Narodniks, and 
mobilizing the working class and its allies, the oppressed classes 
and sections for revolution. So, in Indian conditions only 
through this ideological struggle we can put revolutionary 
Marxism in the leadership, unite all genuine communist forces 
and build a powerful communist party. And, if we have to unite 
the basic masses, the working class and oppressed masses, we 
have to fight against the Manuvadi caste system, which divide 
them. It calls for developing a correct approach towards caste 
annihilation along with class struggle; it basically means 
developing a comprehensive, all embracing understanding about 

class struggle. So, more than ever, as we are passing through a 
critical phase which demands that the working class should 
make revolution, the central agenda before them is to 
overthrow the imperialist system and their junior partners in 
power in countries like ours, to develop the socialist alternative 
at global level. At this critical juncture, we should learn from 
mistakes, and making concrete analyses of the vast changes that 
have taken place, and are taking place, develop Marxist-Leninist 
teachings according to these present conditions, and use it as 
our guide to action. 

When our discussions reached this stage, he made his position 
clear. He will try to study more about the Marxist writings on 
class struggle; but his long experience of working inside the 
Marxist parties, and his evaluation of most of these 
organizations including the Naxalite organizations, he is yet to 
come across an organization with such a concept of class 
struggle. So, if Red Star is calling for advancing the struggle for 
caste annihilation as part of class struggle with such an 
understanding, he shall work with the CAM. But he will 
continue the discussion on caste-class relation in the Indian 
socio-economic formation, which is a complex question. When 
he came to Kolkata in September last year to participate in the 
“open dialogue to form a revolutionary left coordination” as a 
step towards unity of the CR forces to build a powerful 
Bolshevik style communist party capable of leading the 
antifascist struggle towards people’s democracy and socialism, 
and with the immediate task of working as a revolutionary left 
core to inspire, mobilize the broad based anti-fascist movement, 
participating in the debate he called for such bold experiments 
with concrete understanding of the Indian situation to achieve 
system change with anti-brahmanical, anti-Manuvadi approach. 

As we were staying together we could continue our discussion 
on the working of the CAM and other people’s movements.

Usaa was a Marxist and revolutionary in the true sense. 
Through his ideological, political work, mobilization of the 
masses, and the struggles he led, and even in his family life after 
marrying a Brahmin woman who was also working with the 
party,  he has left behind a rich experience which the younger 
generation can emulate. For me, and for many other comrades 
and friends of Usaa it is still difficult to believe that he with his 
broad smile and simple life, always eager to cook something 
non-vegetarian for his comrades in his house where he was 
living alone after his wife’s death, which he had turned in to a 
centre for studies and publications, including a studio for social 
media work including preparing U tube, it is difficult to think he 
will not be there when I go to Hyderabad next time. 

A webinar on relationship between marxist and ambedkarite 
movement was organised by Caste Annihilation Movement at 
24th august2020.Main speaker of webinar was com.Uttam 
Jagirdar.He was a central executive member of CAM and one of 
the founder of Dalit Panther Movement of 70s decade.Com. 
Pravin Nadkar, President of Maharashtra TUCI has presided and 
com. Tuhin has conducted.

CAM will organise a webinar in the memory of Com. U 
Sambshiv Rao and Com. Gauri Lankesh on 5th september 2020 
,6pm. Onwards.Subject of the webinar will be "Importance of 
Caste Annihilation Movement to strengthen the Anti Fascist 
Movement". Speakers are Com. B. Luxmayyah(CAM CEC 
member),Com. C Bhaskar Rao, Chairman OPDR,Com. 
Vijaylaxmi(CAM,CEC member) and Com. Raja Suresh, 
Chairman,HRO,Orissa.Com. Tuhin will moderate.
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after he left the UCCRI, Usaa explained that his debate was on 
ideological questions, mainly focusing on the extent of influence 
of caste question in the socio-cultural-political reality in India. 
Though the struggle was bitter, he had no personal criticism 
against any of the old leaders. His fight was ideological, he 
repeated. Born in a backward caste family, from the childhood 
itself he could feel the bitterness in the caste divided society 
and the sufferings of the people belonging to SCs/STs and BCs 
under Brahmanical, Manuvadi system. He joined the 
Marxist-Leninist movement for creating a new society, 
egalitarian in every sense. Degeneration of Soviet Union even 
after almost four decades of socialist transition had proved that 
giving answers like ‘everything will become all right once the 
working class capture power’ is not sufficient. If China also 
could degenerate to capitalist path even after the Cultural 
Revolution, the struggle against all inequalities, not only 
economic, but caste, gender like inequalities also should start 
from the pre-revolutionary phase itself. It was when these 
feelings were becoming stronger, the Karanchedu massacre of 
dalits took place in 1985. Immediately after the massacre, Usaa 
prepared a press statement with the title "Condemn the 
massacre of Dalits by Kamma upper caste landlords." That the 
party leadership did not like it, he felt from their attitude and 
words. 

By this time, there were heated discussions on the 
contributions of Dr. Ambedkar, especially on his paper of 1936 
on “Annihilation of the Caste”, were taking place. Usaa started 
studying more of Ambedkar’s works, and the approach of the 
neo-Ambedkarites. One of these trends had taken Ambedkar’s 
critic of the communist party’s (CPI) refusal to take up the 
caste question in relation to the class formation in India when 
he discussed with its leadership in 1936, to anti-communist 
positions; upholding identity politics. For them the protection of 
dalit identity and reservation were main planks of dalit 
liberation; they became part of the ruling class politics, like BSP, 
most sections of Republican Party etc; another school of 
identity politics, who were also taking anti-Marxist positions, 
and influenced by the post-modernist theories like ‘theory of 
de-construction.’ pursued the line of NGO politics promoted 
by imperialist think tanks. But Usaa’s position was different.

He wrote more profusely on these questions and tried to put 
forward the Bahujan line with Marx-Phule-Ambedkar ideology, 
calling for unity of dalits, Adivasis and BCs with all revolutionary 
classes in the concrete situation created by the publication of 

Mandal Commission Report, and RSS parivar’s reaction to it by 
intensifying the Brahmanical-Manuvadi offensive for Ram temple 
issue, putting it in the forefront. In the complex situation then, 
on the one hand, the Congress and other ruling class parties 
were competing with each other to strengthen their vote banks 
using the caste and religion. The CPI(M) led Left Front parties 
and many of the CR organizations, in spite of these new 
challenges were refusing to go beyond repeating the old 
dogmatic positions that class struggle shall resolve all problems. 
Any discussion about Ambedkar’s approach based on 
annihilation of the caste system, or linking caste annihilation 
with class struggle was anathema to them. While taking up 
these studies, Usaa had allied with many forces including com. 
Sathyamurthi, who had left the CPI(ML) People’s War mainly on 
the approach to caste question. Many of these allies had later 
deviated to ruling class positions. But Usaa, as he used to say, 
showing his writings during this period, did not abandon Marxist 
positions; he was trying to apply it to Indian conditions. As 
Marx himself had pointed out, the European mode of 
production and class formation cannot be mechanically applied 
everywhere. Usaa argued that the Indian communist movement 

has failed to comprehend the caste-class relation in India. When 
comrades raise questions, the dogmatic leaderships become 
irritated and get them expelled through mechanical application 
of ‘democratic centralism’. Since Usaa had questioned them, 
even after his death they are coming out with slanderous 
statements in the name of condolence!

The history of October Revolution teaches that Lenin could 
lead it to victory by building the Bolshevik party by waging 
uncompromising ideological struggle against the right 
opportunist Mensheviks as well as the anarchist Narodniks, and 
mobilizing the working class and its allies, the oppressed classes 
and sections for revolution. So, in Indian conditions only 
through this ideological struggle we can put revolutionary 
Marxism in the leadership, unite all genuine communist forces 
and build a powerful communist party. And, if we have to unite 
the basic masses, the working class and oppressed masses, we 
have to fight against the Manuvadi caste system, which divide 
them. It calls for developing a correct approach towards caste 
annihilation along with class struggle; it basically means 
developing a comprehensive, all embracing understanding about 

class struggle. So, more than ever, as we are passing through a 
critical phase which demands that the working class should 
make revolution, the central agenda before them is to 
overthrow the imperialist system and their junior partners in 
power in countries like ours, to develop the socialist alternative 
at global level. At this critical juncture, we should learn from 
mistakes, and making concrete analyses of the vast changes that 
have taken place, and are taking place, develop Marxist-Leninist 
teachings according to these present conditions, and use it as 
our guide to action. 

When our discussions reached this stage, he made his position 
clear. He will try to study more about the Marxist writings on 
class struggle; but his long experience of working inside the 
Marxist parties, and his evaluation of most of these 
organizations including the Naxalite organizations, he is yet to 
come across an organization with such a concept of class 
struggle. So, if Red Star is calling for advancing the struggle for 
caste annihilation as part of class struggle with such an 
understanding, he shall work with the CAM. But he will 
continue the discussion on caste-class relation in the Indian 
socio-economic formation, which is a complex question. When 
he came to Kolkata in September last year to participate in the 
“open dialogue to form a revolutionary left coordination” as a 
step towards unity of the CR forces to build a powerful 
Bolshevik style communist party capable of leading the 
antifascist struggle towards people’s democracy and socialism, 
and with the immediate task of working as a revolutionary left 
core to inspire, mobilize the broad based anti-fascist movement, 
participating in the debate he called for such bold experiments 
with concrete understanding of the Indian situation to achieve 
system change with anti-brahmanical, anti-Manuvadi approach. 

As we were staying together we could continue our discussion 
on the working of the CAM and other people’s movements.

Usaa was a Marxist and revolutionary in the true sense. 
Through his ideological, political work, mobilization of the 
masses, and the struggles he led, and even in his family life after 
marrying a Brahmin woman who was also working with the 
party,  he has left behind a rich experience which the younger 
generation can emulate. For me, and for many other comrades 
and friends of Usaa it is still difficult to believe that he with his 
broad smile and simple life, always eager to cook something 
non-vegetarian for his comrades in his house where he was 
living alone after his wife’s death, which he had turned in to a 
centre for studies and publications, including a studio for social 
media work including preparing U tube, it is difficult to think he 
will not be there when I go to Hyderabad next time. 

A webinar on relationship between marxist and ambedkarite 
movement was organised by Caste Annihilation Movement at 
24th august2020.Main speaker of webinar was com.Uttam 
Jagirdar.He was a central executive member of CAM and one of 
the founder of Dalit Panther Movement of 70s decade.Com. 
Pravin Nadkar, President of Maharashtra TUCI has presided and 
com. Tuhin has conducted.

CAM will organise a webinar in the memory of Com. U 
Sambshiv Rao and Com. Gauri Lankesh on 5th september 2020 
,6pm. Onwards.Subject of the webinar will be "Importance of 
Caste Annihilation Movement to strengthen the Anti Fascist 
Movement". Speakers are Com. B. Luxmayyah(CAM CEC 
member),Com. C Bhaskar Rao, Chairman OPDR,Com. 
Vijaylaxmi(CAM,CEC member) and Com. Raja Suresh, 
Chairman,HRO,Orissa.Com. Tuhin will moderate.



Com. U. Sambasiva Rao, well known among his comrades and 
friends as ‘Usaa’, passed away on the early hours of 25th July in 
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system and on the importance to be given to caste annihilation. 
As this difference could not be resolved even after a plenum,  
he left UCCRI in 1987 and from that time was spearheading this 
question. Later when com. Sathyamurthi left the CPI(ML) 
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